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Class 1: An Analysis of How Things Come and Go

gt< n gMyte tavdgt< nEv gMyte,
gtagtivinmiRgMyman< n gMyie.

gataa na gamyate tdvadagataa naiva gamyate |
gatégatavinirmuktad gamyaméanaa na gamyate || 1

2.1
8OUwWOPT T UwlOl EYT OWEUUwWwabUwp OOz Owil O
But unless you leave, you cannot go.
Put aside leaving or not leaving
OEwadUz O0wldl YI UwlOl EUOWUOWUEOT wEwU

Arya Nagarjuna follows up his discussion of dependent origination or causality in the

fir st chapter by exploring impermanence andchangeitself (the process by which, among

other things, things seem to arise from other things). It is significant that our author

chooses two of the most important tenets of Buddhism to begin wit h. He seems to be

x UDOEUDOAawWEEEUI UUDOT wil 00O0pbw! UEET PUUUwWDOwWUIT DU
EOOz UwUT b O O wdyd tdathings wfBudldnisrh 4l dapendent origination and

impermanencet refer to anything with any kind of self - R DUUIT OEI 6 2

The specific subject here ismotion or movement (gamana)t UT D OT Uwb 1 PET w?1 02 wE
give rise to something else which ?comes? lhitlere were no movement or change, how
EOQOUOEWEOwI i I T ECwWEUDUI wi UOOWEWEEUUIT yww' OpPwEOUOE
subd GUI OUGaw?1T 02 wOUUwWOI wi RBPUUI OEIT y ww

( UOz U wb 0rmotdn réally happening + whether as part of the essential nature of

changing things, or as an independently existing force that happens to things and causes

them to change? Does motion really | E x x | @Q@Qw®@ 101 Ul 02 wOENI EUDPYI Oa wE (
Arya Nagarjuna will show that it cannot. If motion was  really happening, it would have

to occur in time t in the past, present, or future. If movement has occurred in the past, it

has already happened and thereis no longer any movement now. If movement will occur

in the future, nothing has yet moved and movement cannot be said to exist yet. And there

is nothing, distinct from what has moved and what will move, that is moving or that is

?in motiond 2 ww  wyxekidtitg I MOrbedt where presently existing movement occurs

cannot be found or identified, as we shall see.




Class 1: An Analysis of How Things Come and Go

ceoa yC gitStC gMymane c sa yt>,

n gte nagte ceoa gMymane gitStt>. 2.

cefda yatra gatistatra gamyamane cad yatau |
na gate nagate cefibd gamyamane gatistatau || 2

2.2
Where there is motion
There is a going
So when somebody
Takes a step,

No motion has happened and

-OwoOoOUPOOWTI EUOzUwI Exx1 OI E
OEwUl EUzUwPT awbl wEEOD

Go somewhere by walking.

Arya Nagarjuna presents here the commonsensical position: while motion indeed is not

ITExx] OPOT wbOwUI | wxEUOwOUwi UOUUUI OwlUUI GawbUz Uwli
I REOxOI OwUOOI 001 w?PUEOI UWwEwWUUT xO2 whi T OwUT 1 UT wbU
of the foot i n the process of striding, this is of course not happening in the past or future.
l'UUwWPDUWEST UwUIT 1 OWUOWET wi Exx1 OBPOT wbOwUT T wxUl Ul C
PEOODPOT 62 w



Class 1: An Analysis of How Things Come and Go

gMymanSy gmn< kw< pawaep

g Myman< y gmn< yda nEvaepp*te. 3

gamyamanasya gamanaa kathaa ndmopapatsyate |
gamyamanaa hya agamanaa yada naivopapadyate || 3

2.3
How could it be possible
To go somewhere by walking?
'l EEUU]l wbUwbUOzUwxOUUDPEOI
To walk and not be going.

ltwoul EWET wUl EVUOEEOUwWUOwWUEawWwUT EVWEwW? OO0YI U2 wbUw? DI
PPEOOPOT 62 ww( OwbPOUOEWET wOPOI wUEaDPOT w0001 UT pOI
200YDPOT 2 wOUW?PEOCODPOT »wEUT whiT EVWOEOT UWEwW? O0OYI U~»
wouO E Oz U uet aghiry) neddhdantly, to start moving or walking.

Furthermore, D1 w? OOYDOT 2 wOUwW? PEOCODOT 2 wHIOO Yur WA ud O U wl
?PEOOI UO? wi OPWEOUOEWEWPEOOI Uwil YT UwUUOxwhPEOODPOT
who essentially existed as someonein motion, ever arrive anywhere? How could a truly

existent walker ever not be a walker and stop walking?
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gMymanSy gmn< ySy tSy asJyte,
\ te gtegRMyman< gMyman< ih gMyte. 4

gamyamanasya gamanaa yasya tasya prasajyate |
ate gatergamyamanaa gamyamanaa hi gamyate || 4

2.4
Anytime we go somewhere
By walking
(Uwi EUWUOWET wkl wi EYTI Oz 0wl OUC0IT O
Anywhere by walking
OEwUT E0zUwWUT T wOGOOawuUl EUOO
We can go somewhere
By walking.

If we say, for example, UT EU wUTTT Uu@TpPEHADWUOOT PT 1T Ul O2 wbl wbOx 0auw
?PEOOI U? wbi OWEOI UOZUWPEOOWUOOI UPOI UOWEUUOwWUT 1 Ou
T OwUOOl PT T UI 6 ww? 6 Btnddpeddenthyudt O U wd® ® EOIOR UO?» WEOE wh (
simply one characteristic among many the walker may or may not have in the present.

61 EUzZUwOOUI OwbPl WwEEOz UwUI EGCGawW?T OwUOOI T 1T UI wEau
?PPEOODOT 2 wOUW?00YDOT »wbi Ul wOT T wl UUI OUPEOWOUEOE
never stop doing what they were essenially programmed to do; they would never arrive

anywhere.

But, of course, we doseem U(") I OwUOOl PT T UI wWEAWPEOODPOT 6 ww( UwN C
way itappears. ? OEwUT EUz UwUT T wOOOawUl EUOOwPT WwEEOwWI Ow
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gMymanSy gmne as’< gmnOy<,

yen tiMyman< ¢ y%aC gmn< pun>. 5

gamyamanasya gamane prasaktaa gamanadvayaa |
yena tadgamyamanaa ca yaccatra gamanaa punau || 5

2.5
If a person could go
Anywhere by walking
There must then be
Two parts to the going:
The walking that is done
By that person,
And the going somewhere
Done by that same person.

w? PEOOI U wuPUwUUxxOUI EQawlUO0] 001 wki OQwx 6ihUI UUI C
Ul T wOPOOwW?PEOOI U? wEOE w? b E OO p-&kiserlyutheh Brey@auld OE T x 1 C
exist without the other.

Andil wOT T UT whl Ul WEW?PEOOI U? whT OWPEUWUOOI T ObwUIT x
motion ¢ ? PEOOPWITI»QuuUT T Ul whp OUOE WE T ue?uurddiwi x E UlHRIGUIDERWWH
activity of walking (which is being done by the walker) and there would be the agent, the

walker (whoiswalking ). ? 6 EOOD O1 » wbk O U O Elwi EEaYul W wED uE®EOw ? b E ¢
PEOODPOT wbhUWEOUI EEAwWEI DOT WwEOOI wEaAawUOO! 001 whT OwE
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OaE gNtaraE asJyete as’e gmnOye,

gNtar< ih itrSk«Ty gmn< naepp*te. 6

dvau gantarau prasajyete prasakte gamanadvaye |
gantaraa hi tiraskatya gamanaa nopapadyate || 6

2.6
But if there must be two
Different goings,
3TT Ul zEmwe OUOQWEI
Ones who go as well
I'T EEUUT wUT T Ul wUPOxOawEOUOEO7z DwWEI
A going without a goer.
PO0whi wlOT 1T Ul wEUT w?UpOwEadol EVT @UOQWEDPGUBOw&DT T UL
3T 1T Ul whOUOEWET wEwW?T Ol U2 wepbl OwbUWE wi O botheoBed wY B U L
PT OQwPEUwWI OPOT wpl OUwWUT T Ul w?EOQUOEOZ UWET wEwl O0POT u
Because there are not, of course, two different goers involved in any one act of motion, it
PDPUwbOx OUUDE @illwd Ow KIE wh ©®HO U du?
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gNtar< ceiArSk«Ty gmn< naepp*te,

cija9oep cJpl]s .g0p <r aerb6u

gantaraa cettiraskatya gamanaa nopapadyate |
gamane 'sati gantatha kuta eva bhavifiyati || 7

2.7
You cannot have a going
If there is no one to go
And if there was no going
How could a goer exist at all?

2&01 U? wECEW?1T OPOT 2 wEEOOOUWET wUl xEUEUT E6Gww3T 1 UI
OOwi OPOT wUOT EVWOEEUUUwWPPUT OUOWUOOT 601 wOUWUOOI Ui
of going and the agent who goes exist only interdependently. One cannot be said to exist
without the other, nor can one be identified as prior to or the cause of the other. Neither
exists independently of the other.



Class 1: An Analysis of How Things Come and Go

gNta n gCDit tavdgNta nECDit,
ANyae gNturgNtui kSt&tlyae ih gCDit. 8

ganté na gacchati tdvadaganta naiva gacchati |
anyo ganturagantucca kastatéyo hi gacchati || 8

2.8
wi Ol UWEOUOEOz Uwi O6
But someone who
Was not a goer
OUOWEOUOEOz Uuwi O6

And other than a
One who goes or
OnewhOwWE OT U0z Uwil OO
What third option
Could there be who goes?

2001 001 wpT OwPEUwWI UUI OUPEOCOCa wOOUwW? Ewi Ol U» WEOUOE
Ul 1 PUWOEUUURWEDQWEw® wiudDwe W U OE-ubi uiihegldwuOUDE OO a
being whose essence wasot to move could never move. And, Arya Nagarjuna here

is no third option: ifanon -1 OT UWE Ol UOz Uwl OOWEOE wEwl Ol UWwE O1 U7
(essentially existi ng) going.
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gNta taviCDtlit kwmevaeppTSyte,

gmnen ivha gNta yda nEvaepp*te. 9

ganta tavadgacchatéti kathamevopapatsyate |
gamanena vina ganta yada naivopapadyate || 9

2.9
I U0wDhi wbUz UwlOUUI
311 Ul wEGUOEOZ7z UWE
wl Ol Uwpkpi OwbEUOz Owl OPOT O
How could it be
Correct to say
237 1T wl Ol Uwl EVCwT 00T wUOT 1 Ul y -2

3T 1T Ul wWEEOWET wOOwUUU O a alMagsmyding Podthawi® whér b goerwkol O wb U Oz
existed by nature as a goer would do). Therefore, as we have seen above, an eggtially

existing goer could never arrive anywhere ¢ he could neverstop going. From another

EOT Ol OwPi wbUwbUwbOx OUUPEOI wUOOwWUI xEUEUI wEwi Ol Uu
PUwwU]I EVUOCEEOUB www wil O UwE O1 U uOkamotharBrpliceidhE D UD O O u
Of wOT 1T wEOGEDPOwWI 1T Ul wOT ECw? UT | diréadymrd @l@dy<p golugd B IuwwE wi C
3T PUwPUwbil aw UaEw-ET EUNUOEwW!I EVUWUEPEwWPOwWUT T wx Ul

10
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plaeggNta gCDtlit ySy tSy asJyte,
gmnen ivha gNta gNtugRmnimCDt>. 10

pakfio ganta gacchatéti yasa tasya prasajyate |
gamanena vina ganta ganturgamanamicchatau || 10

2.10
Ah, but then
A goer who goes
To a certain place
Would have to be
wl Ol UwpkpT OWEPEOz Uwi OO0
Because we think
The goer has gone there.

(1 wOOl wUI xEUEUI UwOUUWEOQuwI UUI OUPEOOGawl RBUUDOT w?
into the absurd position of saying that there could be a goer who could exist apart from

the activity of going. This woul d imply, first, that there could be a goer who sometimes

EOI UOQquad ur T PET wEEUI wi OPWEOUOEwWI T wOUwUT 1T wET wE w
go somewhere without the activity of going, since the goer and the going are supposedly

separable.

11
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gmne Oe asJyete gNta y*ut gCDit,
gNteit caeCyte yen gNta sNy%2 gCDit.

gamane dve prasajyete ganta yadyuta gacchati |
ganteti cocyate yena ganta sanyacca gacchati || 11

2.11
If a goer were to go
NecessarilyyOUz EwUT I Owi EVYI
Two parts to the going:
The one that makes the goer, and
That going which comes from the goer.

Arya Nagarjuna is arguing that if one thinks that there is somehow an essentially

existing or self-existent goer, it would mean that this goer ex isted independently of the

activity of going (and vice versa). And in that case one would (again; see 2.5-6 above)

TEYI w2 UPOwxEUOUwWOOWUT T wi 60T 20wwli 1T Ul whOUOEWEI
@l OUw?1T OBOT » wbUwbi EUwO B@h thereWbuld iod ti@igdihgithauthd O1 U~ A C
goer undertakes when the goer goes.

Arya Nagarjuna is again driving home the point that it is absurd to conceptualize either

Ew?1T Ol U? wOUWEwW?T ODOT » wbOEI x1 OEI OV wOi wOBI wEOOUI
ET ExUl UAOw?T Ol U? wE Géependeridly ntl thauelatidddhip ai Go® O a wE O

El xI OEl OEl wbUwOOUWEOODOT wi UOOWUT 1T wi BRUT UBEOQwbP OL
21 01 Uwpkpl OQwl 01 U2 WEEOwWOOOawl RPDUUWEUWE wx @il EUDOC
any other way.

12
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gte nar_yte gNtu< gNt< nar_yt=gte,

j] nfupa clui]ja cJpqi]n[upa
gate narabhyate gantua gantaa narabhyate 'gate |
narabhyate gamyaméne gantumarabhyate kuha || 12

2.12
Leavingdol UOz OwUUEUUOwWUT T wi 601
l'O0wUBO0Tl UUwaOdUwol EYI OwaObUwWEEDz UwUUE

s oA S ~

Where could you ever start to go?

Arya Nagarjuna now turns to the question of when movement starts. What happens

when one stops sitting and starts walking y ww# O1 U0z Ow?1 OPOT 2 wET 1 POy ww
kind of real, absolute, objective beginning to motion it must occur in time ¢ in the past,

[ O00UI OwOUwxUIl Ul OUBww3i 1 wel 1T pOODOT wOi wEwl 60T u
PEOUI EEawl 001 6 Wi BEawwl ExUwi EIUE wWEOEwOOwWOOO0T | Uwi B
2000wal Owi 601 O2 wi OUWUT EVwWI EUOz0wT Exx1 Ol Ewal UwE
OO0YI O1 OUwWwPUOZUWPOWUT T w?T OBDOT »wbUUI Of OQwi GUwT 6bC
EOCOEwOOI wdedtb hbdiygoing@gain if one is already going.

13
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n pUvi gmnarMEaiMyman< n va gt<,

u}]n[uap cijicpa cij8 gOp:

na purvaa gamanarambhadgamyamanaa na va gataa |
yatrarabhyeta gamanamagate gamanaa kutau || 13

2.13
At what point would you
Start to go
Before you started to go?
8OUWEEOz UwPEOOWEOQE
You cannot leave.
Who could go without leaving?

(1 wOOl wi EUOZ UwOI | U watllawpddd 2us U ufiud u@epuba ) I0uEQIAM EEC
D U Oz U wE wEmaveméndtied. 1 AmdWwhen one has left, the beginning of movement

I EUWEOUI EEAawWOEEUUUI EGww, OYI Ol ODUWEOI UOzUwEI T PO
yet, and when something is moving the beginning of moving has already occurred.

The moment when movemaet begins ¢ when something first moves ¢+ would have to occur

EI UpT 1 QwUT 1T Ul wOPOwWUDPOT UwOT w?2ET T OUI woOl EYDOT 2 wEC
be pinpointed.

14
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gt< ik< gMyman< ikmgt< ik< ivkLPyte,
= » \fnan AarMEe gmnSyEv svRwa. 14

gataa kia gamyaménaa kimagataa kia vikalpyate |
adacyamana arambhe gamanasyaiva sarvatha || 14

2.14
2PDOET wOT 1T Ul wedl UOzUwWExx1 EU
To be any way at all
That one could start to go,

We should take a careful look at
What it means to leave
What it means to walk

What it means not to leave.

If we cannot identify an absolute, objectively existing beginning to movement, then
OO0YI Ol OUWEEOzZUWETl wi Exx1 OPDOT wUI 1 whEawbkl wOT DOOWE
in the way that it appea rs.

15
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gNta n itoit tavdgNta nEv itoit,

ANyae gNturgNtui kSt&tlyae=w itoit. 15

ganté na tifidhati tdvadaganta naiva tifiéhati |
anyo ganturagantucca kastatéyo 'tha tifichati || 15

2.15
wi Ol UWEOUOEOz UwUUEa
OreOUIl wil whOUOEOz UwWE]l wEwl O1 U
OEwi |l whOUOEOz UWET wEwWUUEaI U
And other than a
One who goes, or
. Ol wbl OQWEOI Uz Uwl 60
What third option
Could there be who stays?

Arya Nagarjuna now turns attention to the opposite case ¢+ Ew? UUEal U2 wbfi OQwEOI U
perhaps to answer the objection that if there is stasis there must be motion as well. If
there is a stopping or cessation of movement, there must be movement that has stopped.

But the same arguments apply here as above. Owl UUI OUPEOOQa wi RBPUUDOT wli
t whOwb UwE wPWMENARUE EPEUOUA S ww! U0 wU O wd &3 wb: Ul uu
PUUEal U2 wbT OWEOTI UOz Uwl 06 www%OUwWEUwPT wi EYT wUI 1 C
T Ol U2 wOUW?PUUEaT U2 wbi OwlUUOawl RHDUUI Ethekrdiviy | EUOwC
of not going or staying since it would already be their essential nature to not go, to stay.

20wbi wEwWl OT UWEOTI U0z 0UwOOUwl OOWEOEWEWUUEaT UWEOI U
stays.

16
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gNta taviAotlit kwmevaeppTSyte.

gmnen ivna gNta yda nEvaepp*te. 16

ganta tavattinbhatéti kathamevopapatsyate |
gamanena vina ganta yada naivopapadyate || 16

2.16
At a point when
31T Ul zUwOOwI 60T O
A goer is impossible
So how could it
Make any sense to say
2071 wl Ol UwUUEaUy »
3T PUWEOOUPOUT UwUT T wOEUUwWYT UUTl ww( OwbPUWEEUUUE wC

Il EUWEOUI EEAWEOOT wi OUw?1 he@isesuOUwWwOOYIT Ol OUwhOwx L

17
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n itéit gMymanaU gtaUagtadip,

gmn< s<av&iAi inv&iAf gte> sma. 17

na tinbhati gamyamananna gatannagatadapi |
gamanaa sampravatticca nivatticca gatet sama || 17

2.17
Neither by leaving
Nor by not leaving
Could we ever walk back
The way we came

Going and continuing on, or
Going and then coming back
Are just the same as going.

Just as there is no identifiable absolute beginning to movement, so too is there no

findable, objectively existing beg inning to the cessation of movement. The stopping of

T OPOT wPUwWOOUwi OUOEWPOwWUT 1T wi 6POT wbUOUI Of wpET EEUL
UT 1T wUEOT wOUDPOT AQwOOUWPUwPUwhbOwWUT T w?01 EYDPOT 2 wdOU
retroactively); norisiti OQwUT 1 w? OOUwal Uwi 601 » wepOOI wEEOz UwUUO
going)d www( Uz UWEOOwWUT T wUEOI wgUl UOI OUWEUWEEOYI &

18
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ydev gmn< gNta s @veit n yuJdyte,

ANy @v pungRNta gteirit n yuJyte. 18

yadeva gamanam ganta s eveti na yujyate|
anya eva punarganta gateriti na yujyate ||18

2.18
(UDwEEOzZUWET wubil 1T U
To call these things
w?2T Ol U2 wEOGEWEwW?T OPOT 2

FL'O0wbOwbOUOEOZ UwbOUO
To call the goer
Or the going something else.

Arya Nagarjuna here begins a consideration of the relaUD OO UT BDx wET UbP1 1T Qw?1 OI |
21 0POT »wi UOOWEWERODT T awbOReaBO0l Bwe @O wUT T Ul O2 wbOE
existently, they would have to be either essentially identical or essentially different. As

we will see in the verses below, neither option is tenable.

19
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ydev gmn< gNta s @v ih Eve*id,
@kIEav> asJyet ktuR> kmR[ @v c. 19

yadeva gamanaa ganté sa eva hi bhavedyadi |
ekébhéavau prasajeta kartuu karmaéa eva ca || 19

2.19
If the going were
The same thing as the goer,
Then the one who does
Would have to be
The same thing
As the deed itself.

(1T wOTl 1T w21 01 U? WEOCEWUT T w?1 OBOT 2wkl Ul wi UUI OUPEOOA
distinguish between the actor and the action. 6 | WE OUOE Oz U wU E&GI Alp?udE AJluwu b U
23T PUWPUWOT T wi B goérivound ibadte igding lar@ vite Fersay w

DOEPUUDOT UPUT EEQa WEOEwWxT UOEOI OUOadww( UwbOUOE wE
21 01 U? uwPOUOEWET wbEI OUPEEOQWUOWEOEwWDPOEBEUDOT UDPUIT
x1 UUOOwbPT OwbPEUOwWI UUI OUPEOOAOQWEwW?T Ol Uwbi OQwbEUWI
person ever did something else, they would become a completely different person.

20
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ANy @v pungRitegRid ivkLPyte,
gnn<SYalpa cJIJpgcNIp] Ou] b6ij] »pas

anya eva punarganta gateryadi vikalpyate |
gamanaa syadate ganturganta syadgamanadate || 20

2.20
But if you take
The going as something
Separate from the goer,
Then you could go
Without a goer,
Or be a goer
61 OWEOI UOz Uwl 08

If, on the other hand, a goer and the activity of going were essentially different, then they
would be unrelated and separate, which is also impossible. If they truly and essentially
I RPUUI EwWEUwWUI xEUEUI EéPEubPEDOIPEUEDOW? uBO UG W R
oneanother. 31T 1 Ul WEOQUOEOwWPOwWUT EVUWEEUI OwUOOI T OPWET wEu
UOOI Ul POT whpT Owl O1T UOWEOGEwWUT 1 Ul wEOUOEWET wEw?1 Ol U

21
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@IEaven va isiinaRnaEaven va yyae>,

n iv*te tyae> isil> kw< nu olu iv*te. 21.

ekébhavena va siddhirnanabhavena va yayo |
na vidyate tayou siddhiu kathaa nu khalu vidyate || 21

2.21
In themselves
371 azUl wOOUwWUT T wUEOI
But neither are they
Different things
H wOT T Ul wOPOWEOOz Uwi RPUUWEUwWI BOT T L
How could they exist at all?

If goer and going do not essentially exist as either identical nor as different, then they

EOOz UOwl UUI OUPEOOawl RPUUWEUVUWEOOWUDPOET wUT T UT wbUu
?EDI I 1Todredslhdessemtially existing? T O1 U2 wOUw? 1T OPOT 62 ww3i 1 & wE(
DOl 1 Ul OU0a wOU wb OU U b Or®IEE-Oubu 3u ElValkedI@E kaniieE -OIEEUP W O
dream. They exist dependently on our thinking of them in the way we do.

22
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gTya yyaeCyte gNta git< ta< s n gCDit,
ySmaU gitpUvaeR=iSt ktlicil gCDit. 22

gatya yayocyate ganta gatia tda sa na gacchati |
yasmanna gatipurvo 'sti kagcit kia ciddhi gacchati || 22

2.22
What kind of going
Makes a goer appear?
That kind of going
Could never go.

And why not?
Before the going existed,
Who then could possibly

Go anywhere?

If there were an independently existing goer, he or she would exist as a goer beforer prior
to the going. Butthereisnosense(d QWUEa B OT wUT EVwUT T Ul wbUWEwW?1T OI |
EEUPYPUaA WOl w21 OPOT1 2 ausdbdf dhly beCaude of e dfiviey ofigéing.H U U U w

A N A~ A~ s oA

the other ¢ there camotbeal Ol UW? ET | OUI wUOT 1 wil 601 wi RDUUI EO> w

23



Class 1: An Analysis of How Things Come and Go

gTya yyaeCyte gNta ttae=Nya< s n gCDit,
gtl Oe naepp*ete ySmadeke agCDit. 23

gatya yayocyate ganta tato 'nyéda sa na gacchati |
gaté dve nopapadyeteyasmadeke pragacchati || 23

2.23
What kind of going
Makes a goer appear?
Any other sort of going
Could never go

And why not?
If any goer could stand alone,
It would rule out
Both kinds of going

wl Ol UwhbUwOOU wE w? 1 stdseduentl doéssothéwhareeithen. O gasgd T 1 w
is already going somewheret thatz Uwb T EUWOE O] Uwh dndi®dden UT T wE w? T ¢
POUOEOz Uwi EVI wEwd IOlwgd E@DGIur wUi EVWOEOI UwUOOI
different from or another kind of going other than that by virtue of whi  ch he or
which isEw? 1T OT U8 2 ww( I wEwW?T Ol U»> wi RPUUI EwbOEI xI OEI
going that defines the goer as a goer, and the going that a goer undertakes) would be
U001 EwOUU2 wbOwUT T wU linddpéndebriy axidtthddodr)l UUE Ua wpU Ou

(T w?T Ol U? wEGEWUT | WEEUwWOT wi 60T wi RPUUI Ew? OUVuU
other, and the other would have to follow what preceded it. Such a sequential set of

events is impossible if we think these things have some kind of self-existence. A

goerUT E0wl RDPUUUWEUWE wl Ol UwbPbOUOEOz Uwlil 1T EwUOWUUE
who did not exist before the going could not go anywhere.

The goer is a goer in dependence on the going that constitutes the goer as a goer.

And the going is also dependent on agoer who goest UT 1 Ul WwEE Oz UwWET wE w?1 &
withoutagoer. 3T T wUIl @UT OEl wOl wEwW?1 O1 Uwpki OQwi O1 Ur» wdUI
coming from our own minds. Neither goer nor going can exist apart from the other;

both are empty of existing independently.
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Class 1: An Analysis of How Things Come and Go

0o~Opla cij8 cJp] e}£g]lns8 |
jlJo~Opla 9el c¢cij.8 e}£g]ln8 o

sadbhuto gamanaa ganta triprakéraa na gacchati |
nasadbhuto 'pi gamanaa triprakéraa sa gacchati || 24

2.24
If you were a goer,
You couldnz UwET wi OB O1
In any of the three
Ways of going.

''U0wbhi wadUwpki Ul 6zU00
8OUWUUPOOWEOUOEOZ UWET wi 6POT
In any of the three
Ways of going.

This verse and the next summarize the chapter and present the conclusions.If there

were atruly existing goer, he or sheEe OUOE OB OwWE Oa wOi wp Ghithe wOT UT 1 w
x EUUwpE wl 01 UWwEOTI U0z Uwl Owbhi wOT 1T wl 61 Uwi EVWEOUI
al OWEOI UOz Uwl OAOWOUWUT T wxUI Ul OUwpEwl O UOWE E
go anywhere again now). Andagoerb T OWEDE wOOUwlUUOa wl RPUUWEOU
EITEEUUI wUOT 1 awEOOz Uwi RPUUWEUWEwWT O Uwepy OwdOI u
goer? A0 ww
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Class 1: An Analysis of How Things Come and Go

cij8 o o~Op: e}£g]ln8 |j <c?

tSmaliti gNta ¢ gNtVy< ¢ n iv*te. 25.

gamanaa sadasadbhuitau triprakaraa na gacchati |
tasmadgati¢cca ganta ca gantavyaa ca na vidyate || 25

2.25
If youwereand a OUwpkIl Ul Oz 0O
8OUWUUDPOOWEOUOEDOz Uwi O
In any of the three
Ways of going

And so we conclude
There is no going
There is no goer
And there is no destination.

And just to cover all the bases, a goer who both did and did not truly exist also
EOUOEOzUwW! OwhPOwUT T wUOTUI T whEaAaUwBUWBOBERI ©OWBE (
21 01 UO? WEOGEWOOWRPEI UUPOEUDPOO?> wUT EVQwIi RBPUUwWDHOI
, OUPOOwWwPUwi OxUadww! U0wOI wEOUUUIT w UaEw- ET EUI
They do.

But not in the way it appears. Goers go apparently, and only dependently on being
EUEUDPEI EwEUW?T Ol UU2 wlrechl®) ar Milefend@ntiydf megety Bethgu O O U wi ¢
UT OUT T OwoOl wEUW?2T O1 UUwPT Owl 662 ww, OUPOOWEEOZ U
only apparent. Itis only a projection coming from the perceiver of motion.
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Meditation for Class One:
An Analysis of How Things Come and Go

Think about how you got here. At some point you left the house, got into a car,
drove a ways, and then arrived here at this place, right?

+1 Uz Uwb OVYIi UU edtiméehriienthiSezedingihvihdn You were not someone
going somewhere? Did you then change into someone who was going somewhere?
And then, finally, did you stop going, having arrived?

How can this have happened? How could a non-goer become a goer and then
become a non-goer again?

6EVUwWUT 1T Ul wEwWUI x EVE U1 wE fdérmengiyecinuteabtiar@®rdéd? A w01 E C
you? (I wUOOwWUT T Ul wWEOUOEWET wEw?1T OPOT 2 wbbBUT OUVwa
non-goer, to do it.

And if you were already a goer, you must have already been on your way here and

I OPWEOUOEwWaOUwil YI UwET EOOT wUOOI U DOT wabUuwbki UI

+1 UzU0wlUawbUwi UOOWE wBHDiaiOlwEDE tua BOTWE IUEEwaiwl OO
pinpoint the exact moment when you started? And when did you arrive, exactly? Is

there any moment of either beginning or end of an activity when is not infinitely

divisible into its parts ¢ beginning, middle, and end?

Does the beginning of the moment you started out have a beginning, middle, and
end? So when did you start? At the beginning of the middle of the moment you
started? If so, does the beginning of the middle of that moment itself have a
beginning, middle, and end?

When, exactly, did you start to come here?

And when, exactly, did you arrive?

Reflect a bit on how motion itself is impossible ¢ unless, of course, it is only a
projection. Or, put otherwise, how motion is only possible because it is a projection.
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