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` nmae mÃuïye 

om namo Maïjuçraye  

 

I bow down to Manjushri 
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Class 1:  An Analysis of How Things Come and Go 

 

gt< n gMyte tavdgt< nEv gMyte, 

gtagtivinmuR´< gMyman< n gMyte. 1.  

gataà na gamyate tävadagataà naiva gamyate |  

gatägatavini rmuktaà gamyamänaà na gamyate || 1  

 

2.1 

8ÖÜɯÔÐÎÏÛɯÓÌÈÝÌȮɯÉÜÛɯàÖÜɯÞÖÕɀÛɯÎÖ 

But unless you leave, you cannot go. 

Put aside leaving or not leaving 

 ÕËɯàÖÜɀÓÓɯÕÌÝÌÙɯÓÌÈÙÕɯÛÖɯÛÈÒÌɯÈɯÚÛÌ×ȭ 

 

Arya Nagarjuna follows up his discussion of dependent origination or causality in the 

fir st chapter by exploring impermanence and change itself (the process by which, among 

other things, things seem to arise from other things) .  It is significant that our author 

chooses two of the most important tenets of Buddhism to begin wit h.  He seems to be 

×ÙÐÔÈÙÐÓàɯÈËËÙÌÚÚÐÕÎɯÍÌÓÓÖÞɯ!ÜËËÏÐÚÛÚɯÐÕɯÛÏÐÚɯÛÌßÛȮɯÚÈàÐÕÎɯÐÕɯÌÍÍÌÊÛȮɯɁ!ÌÞÈÙÌɯÛÏÈÛɯàÖÜɯ

ËÖÕɀÛɯÛÏÐÕÒɯÛÏÈÛɯÌÝÌÕɯÛÏÌɯcore teachings of Buddhism ɬ dependent origination and 

impermanence ɬ refer to anything with any kind of self -ÌßÐÚÛÌÕÊÌȭɂ 

 

The specific subject here is motion or movement  (gamana) ɬ ÛÏÐÕÎÚɯÞÏÐÊÏɯɁÎÖɂɯÈÕËɯÛÏÌÕɯ

give rise to something else which Ɂcomes.ɂɯɯIf there were no movement or change, how 

ÊÖÜÓËɯÈÕɯÌÍÍÌÊÛɯÈÙÐÚÌɯÍÙÖÔɯÈɯÊÈÜÚÌȳɯɯ'ÖÞɯÊÖÜÓËɯÚÖÔÌÛÏÐÕÎɯɁÊÖÔÌɂɯÐÕÛÖɯÌßÐÚÛÌÕÊÌɯÈÕËɯ

subsÌØÜÌÕÛÓàɯɁÎÖɂɯÖÜÛɯÖÍɯÌßÐÚÛÌÕÊÌȳɯɯ 

 

(ÚÕɀÛɯÔÖÝÌÔÌÕÛ or motion really happening ɬ whether as part of the essential nature of 

changing things, or as an independently existing force that happens to things and causes 

them to change?  Does motion really ÏÈ××ÌÕȮɯɁÖÜÛɯÛÏÌÙÌȮɂɯÖÉÑÌÊÛÐÝÌÓàɯÈÕËɯÐÕËÌ×ÌÕËÌÕÛÓàȳɯɯ

Arya Nagarjuna will show that it cannot.  If motion was really happening, it would have 

to occur in time ɬ in the past, present, or future.  If movement has occurred in the past, it 

has already happened and there is no longer any movement now.  If movement will occur 

in the future, nothing has yet moved and movement cannot be said to exist yet.  And there 

is nothing, distinct from what has moved and what will move, that  is moving or that is 

Ɂin motionȭɂɯɯ ɯ×ÙÌÚÌÕÛÓy existing  moment where presently existing movement occurs 

cannot be found or identified, as we shall see. 
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Class 1:  An Analysis of How Things Come and Go 

 
 

ceòa yÇ gitStÇ gMymane c sa yt>, 

n gte nagte ceòa gMymane gitStt>. 2. 

ceñöä yatra gatistatra gamyamäne ca sä yataù | 

na gate nägate ceñöä gamyamäne gatistataù || 2 

 
2.2 

Where there is motion 

There is a going 

So when somebody 

Takes a step, 

No motion has happened and 

-ÖɯÔÖÛÐÖÕɯÏÈÚÕɀÛɯÏÈ××ÌÕÌË 

 ÕËɯÛÏÈÛɀÚɯÞÏàɯÞÌɯÊÈÕ 

Go somewhere by walking. 

 

 

Arya Nagarjuna presents here the commonsensical position:  while motion indeed is not 

ÏÈ××ÌÕÐÕÎɯÐÕɯÛÏÌɯ×ÈÚÛɯÖÙɯÍÜÛÜÙÌȮɯÚÜÙÌÓàɯÐÛɀÚɯÏÈ××ÌÕÐÕÎɯÕÖÞȮɯÐÕɯÛÏÌɯ×ÙÌÚÌÕÛȵɯ6ÏÌÕȮɯÍÖÙɯ

ÌßÈÔ×ÓÌȮɯÚÖÔÌÖÕÌɯɁÛÈÒÌÚɯÈɯÚÛÌ×ȮɂɯÞÏÌÕɯÛÏÌÙÌɯÐÚɯÈɯÓÐÍÛÐÕÎȮɯÚÛÙÌÛÊÏÐÕÎɯÖÜÛȮɯÈÕËɯÚÌÛÛÐÕÎɯËÖÞÕɯ

of the foot i n the process of striding, this is of course not happening in the past or future.  

!ÜÛɯÐÛɯËÖÌÚɯÚÌÌÔɯÛÖɯÉÌɯÏÈ××ÌÕÐÕÎɯÐÕɯÛÏÌɯ×ÙÌÚÌÕÛȮɯÈÕËɯɁÛÏÈÛɀÚɯÞÏàɯÞÌɯÊÈÕɯÎÖɯÚÖÔÌÞÏÌÙÌɯÉàɯ

ÞÈÓÒÐÕÎȭɂɯ
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Class 1:  An Analysis of How Things Come and Go 
 

 

gMymanSy gmn< kw< namaeppTSyte, 

g Myman< ý gmn< yda nEvaepp*te. 3.  

gamyamänasya gamanaà kathaà nämopapatsyate |  

gamyamänaà hya agamanaà yadä naivopapadyate || 3  

 

2.3 

How could it be possible 

To go somewhere by walking? 

!ÌÊÈÜÚÌɯÐÛɯÐÚÕɀÛɯ×ÖÚÚÐÉÓÌ 

To walk and not be going.  

 

It woul ËɯÉÌɯÙÌËÜÕËÈÕÛɯÛÖɯÚÈàɯÛÏÈÛɯÈɯɁÔÖÝÌÙɂɯÐÚɯɁÐÕɯÔÖÛÐÖÕɂɯÖÙɯÛÏÈÛɯÈɯɁÞÈÓÒÌÙɂɯÐÚɯ

ɁÞÈÓÒÐÕÎȭɂɯɯ(ÛɯÞÖÜÓËɯÉÌɯÓÐÒÌɯÚÈàÐÕÎɯɁÚÖÔÌÛÏÐÕÎɯÛÏÈÛɯÐÚɯÐÕɯÔÖÛÐÖÕɯÐÚɯÐÕɯÔÖÛÐÖÕȭɂɯɯ(Íɯ

ɁÔÖÝÐÕÎɂɯÖÙɯɁÞÈÓÒÐÕÎɂɯÈÙÌɯÞÏÈÛɯÔÈÒÌÚɯÈɯɁÔÖÝÌÙɂɯÈÕËɯÈɯɁÞÈÓÒÌÙɂɯÞÏÈÛɯÛÏÌàɯÈÙÌȮɯÛÏÌàɯ

wouÓËÕɀÛɯÌÝÌÙɯÕÌed again, redundantly, to start moving or walking.  

 

Furthermore, ÐÍɯɁÔÖÝÐÕÎɂɯÖÙɯɁÞÈÓÒÐÕÎɂɯÞÌÙÌɯÛÖɯÌßÐÚÛɯÌÚÚÌÕÛÐÈÓÓàɯÐÕɯÛÏÌ ɁÔÖÝÌÙɂɯÖÙɯ 

ɁÞÈÓÒÌÙȮɂɯÏÖÞɯÊÖÜÓËɯÈɯÞÈÓÒÌÙɯÌÝÌÙɯÚÛÖ×ɯÞÈÓÒÐÕÎȳɯɯɯ'ÖÞȮɯÐÕɯÖÛÏÌÙɯÞÖÙËÚȮɯÞÖÜÓËɯÈɯÞÈÓÒÌÙȮɯ

who essentially existed as someone in motion, ever arrive anywhere?  How could a truly 

existent walker ever  not be a walker and stop walking?    
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Class 1:  An Analysis of How Things Come and Go 
 

gMymanSy gmn< ySy tSy àsJyte, 

\ te gtegRMyman< gMyman< ih gMyte. 4.  

gamyamänasya gamanaà yasya tasya prasajyate | 

åte gatergamyamänaà gamyamänaà hi gamyate || 4  

 

2.4 

Anytime we go somewhere 

By walking 

(ÛɯÏÈÚɯÛÖɯÉÌɯÞÌɯÏÈÝÌÕɀÛɯÎÖÛÛÌÕ 

Anywhere by walking 

 ÕËɯÛÏÈÛɀÚɯÛÏÌɯÖÕÓàɯÙÌÈÚÖÕ 

We can go somewhere 

By walking. 

 

If we say, for example, ÛÏÈÛɯÛÏÌɯɁÞÈÓÒÌÙɯÎÖÌÚɯÚÖÔÌÞÏÌÙÌȮɂɯÞÌɯÐÔ×ÓàɯÛÏÈÛɯÛÏÌÙÌɯÊÖÜÓËɯÉÌɯÈɯ

ɁÞÈÓÒÌÙɂɯÞÏÖɯËÖÌÚÕɀÛɯÞÈÓÒɯÚÖÔÌÛÐÔÌÚȮɯÉÜÛɯÛÏÌÕɯÚÖÔÌÛÐÔÌÚɯËÖÌÚɯÞÏÌÕɯÏÌɯÖÙɯÚÏÌɯÞÈÕÛÚɯÛÖɯ

ÎÖɯÚÖÔÌÞÏÌÙÌȭɯɯɁ6ÈÓÒÐÕÎɂɯËÖÌÚɯÕÖÛɯÌßist independently of ÛÏÌɯɁÞÈÓÒÌÙȮɂɯÈÕËɯÐÛɯÐÚɯÕÖÛɯ

simply one characteristic among man y the walker may or may not have in the present.  

6ÏÈÛɀÚɯÔÖÙÌȮɯÞÌɯÊÈÕɀÛɯÙÌÈÓÓàɯɁÎÖɯÚÖÔÌÞÏÌÙÌɯÉàɯÞÈÓÒÐÕÎȮɂɯÍÖÙȮɯÈÚɯÞÌɯÏÈÝÌɯÚÌÌÕȮɯÐÍɯ

ɁÞÈÓÒÐÕÎɂɯÖÙɯɁÔÖÝÐÕÎɂɯÞÌÙÌɯÛÏÌɯÌÚÚÌÕÛÐÈÓɯØÜÈÓÐÛÐÌÚɯÖÍɯÈɯɁÞÈÓÒÌÙɂɯÖÙɯɁÔÖÝÌÙȮɂɯÛÏÌàɯÞÖÜÓËɯ

never stop doing what they were essentially programmed to do; they would never arrive 

anywhere.   

 

But, of course, we do seem ÛÖɯÎÖɯÚÖÔÌÞÏÌÙÌɯÉàɯÞÈÓÒÐÕÎȭɯɯ(ÛɯÑÜÚÛɯÊÈÕɀÛɯÉÌɯÏÈ××ÌÕÐÕÎɯÛÏÌɯ

way it appears.  Ɂ ÕËɯÛÏÈÛɀÚɯÛÏÌɯÖÕÓàɯÙÌÈÚÖÕɯÞÌɯÊÈÕɯÎÖɯÚÖÔÌÞÏÌÙÌɯÉàɯÞÈÓÒÐÕÎȭɂɯ 
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Class 1:  An Analysis of How Things Come and Go 
 

 

gMymanSy gmne às´< gmnÖy<, 

yen tÌMyman< c y½aÇ gmn< pun>. 5.  

gamyamänasya gamane prasaktaà gamanadvayaà |  

yena tadgamyamänaà ca yaccätra gamanaà punaù || 5  

 

2.5 

If a person could go 

Anywhere by walking 

There must then be 

Two parts to the going: 

The walking that is done 

By that person, 

And the going somewhere 

Done by that same person.  

 

 

 

 ɯɁÞÈÓÒÌÙɂɯÐÚɯÚÜ××ÖÚÌËÓàɯÚÖÔÌÖÕÌɯÞÏÖɯ×ÖÚÚÌÚÚÌÚɯÛÏÌɯÊÏÈÙÈÊÛÌÙÐÚÛÐÊɯÖÍɯɁÞÈÓÒÐÕÎȭɂɯɯ!ÜÛɯif 

ÛÏÌɯÛÞÖȮɯɁÞÈÓÒÌÙɂɯÈÕËɯɁÞÈÓÒÐÕÎȮɂɯÌßÐÚÛɯÐÕËÌ×ÌÕËÌÕÛÓàɯÈÕËɯÚÌlf -existently, then they could 

exist without the other.   

 

And iÍɯÛÏÌÙÌɯÞÌÙÌɯÈɯɁÞÈÓÒÌÙɂɯÞÏÖɯÞÈÚɯÚÖÔÌÏÖÞɯÚÌ×ÈÙÈÛÌɯÍÙÖÔɯÈÕɯÐÕËÌ×ÌÕËÌÕÛÓàɯÌßÐÚÛÐÕÎɯ

motion ɬ ɁÞÈÓÒÐÕÎɂɯɬ ÛÏÌÕɯÛÏÌÙÌɯÞÖÜÓËɯÉÌɯɁÛÞÖɯ×ÈÙÛÚɯÛÖɯÛÏÌɯÎÖÐÕÎ.ɂɯɯ3ÏÌÙÌɯÞÖÜÓËɯÉÌɯÛÏÌɯ

activity of walking (which is being done by the walker) and there would be the agent, the 

walker ( who is walking ).  Ɂ6ÈÓÒÐÕÎɂɯÞÖÜÓËɯÏÈÝÌɯÛÖɯÉÌɯËÖÕÌɯÉàɯÚÖÔÌÖÕÌɯȹÈɯɁÞÈÓÒÌÙɂȺȮɯÉÜÛɯ

ÞÈÓÒÐÕÎɯÐÚɯÈÓÙÌÈËàɯÉÌÐÕÎɯËÖÕÌɯÉàɯÚÖÔÌÖÕÌɯÞÏÖɯÉàɯÝÐÙÛÜÌɯÖÍɯÞÈÓÒÐÕÎɯÐÚɯÈɯɁÞÈÓÒÌÙȭɂ
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Class 1:  An Analysis of How Things Come and Go 

 

 

ÖaE gNtaraE àsJyete às´e gmnÖye, 

gNtar< ih itrSk«Ty gmn< naepp*te. 6.  

dvau gantärau prasajyete prasakte gamanadvaye | 

gantäraà hi tiraskåtya gamanaà nopapadyate || 6  

 

2.6 

But if there must be two 

Different goings, 

3ÏÌÙÌɀËɯÈÓÚÖɯÉÌ two 

Ones who go as well 

!ÌÊÈÜÚÌɯÛÏÌÙÌɯÚÐÔ×ÓàɯÊÖÜÓËÕɀÛɯÉÌ 

A going without a goer. 

 

!ÜÛɯÐÍɯÛÏÌÙÌɯÈÙÌɯɁÛÞÖɯËÐÍÍÌÙÌÕÛɯÎÖÐÕÎÚȮɂɯÛÏÌÙÌɯÞÖÜÓËɯalso ÏÈÝÌɯÛÖɯÉÌɯÛÞÖɯËÐÍÍÌÙÌÕÛɯɁÎÖÌÙÚȭɂɯɯ

3ÏÌÙÌɯÞÖÜÓËɯÉÌɯÈɯɁÎÖÌÙɂɯȹÞÏÖɯÐÚɯÈɯÎÖÌÙɯÉàɯÝÐÙÛÜÌɯÖÍɯÎÖÐÕÎȺɯÈÕËɯÈɯɁÎÖÐÕÎɂɯËÖÕÌɯÉà someone 

ÞÏÖɯÞÈÚɯÎÖÐÕÎɯȹÍÖÙɯÛÏÌÙÌɯɁÊÖÜÓËÕɀÛɯÉÌɯÈɯÎÖÐÕÎɯÞÐÛÏÖÜÛɯÈɯÎÖÌÙɂȺȭɯɯ 

 

Because there are not, of course, two different goers  involved in any one act of motion, it 

ÐÚɯÐÔ×ÖÚÚÐÉÓÌɯÍÖÙɯÈɯɁÎÖÌÙɯreally ÛÖɯÉÌɯÎÖÐÕÎȭɂ 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

8 

 

Class 1:  An Analysis of How Things Come and Go 
 

gNtar< ceiÄrSk«Ty gmn< naepp*te, 

cija9oep cJp]s gÕp <r āer6uep* 3.  

gantäraà cettiraskåtya gamanaà nopapadyate |  

gamane 'sati gantätha kuta eva bhaviñyati || 7 

 

2.7 

You cannot have a going 

If there is no one to go 

And if there was no going 

How could a goer exist at all? 

 

Ɂ&ÖÌÙɂɯÈÕËɯɁÎÖÐÕÎɂɯÊÈÕÕÖÛɯÉÌɯÚÌ×ÈÙÈÛÌËȭɯɯ3ÏÌÙÌɯÐÚɯÕÖɯÎÖÌÙɯÞÏÖɯÐÚɯÕÖÛɯÎÖÐÕÎȮɯÈÕËɯÛÏÌÙÌɯÐÚɯ

ÕÖɯÎÖÐÕÎɯÛÏÈÛɯÖÊÊÜÙÚɯÞÐÛÏÖÜÛɯÚÖÔÌÖÕÌɯÖÙɯÚÖÔÌÛÏÐÕÎɯȹÈɯɁÎÖÌÙɂȺɯÞÏÖɯÐÚɯÎÖÐÕÎȭɯɯ3ÏÌɯÈÊÛÐÖÕɯ

of going and the agent who goes exist only interdependently.  One cannot be said to exist 

without the other, nor can one be identified as prior to or the cause of the other.  Neither 

exists independently of the other. 
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gNta n gCDit tavdgNta nEv gCDit,  

ANyae gNturgNtuí kSt&tIyae ih gCDit. 8.  

gantä na gacchati tävadagantä naiva gacchati | 

anyo ganturagantuçca kaståtéyo hi gacchati || 8 

 

2.8 

 ɯÎÖÌÙɯÊÖÜÓËÕɀÛɯÎÖȭ 

But someone who 

Was not a goer 

 ÓÚÖɯÊÖÜÓËÕɀÛɯÎÖȭ 

 

And other than a 

One who goes or 

One whÖɯËÖÌÚÕɀÛɯÎÖȮ 

What third option 

Could there be who goes? 

 

 

2ÖÔÌÖÕÌɯÞÏÖɯÞÈÚɯÌÚÚÌÕÛÐÈÓÓàɯÕÖÛɯɁÈɯÎÖÌÙɂɯÊÖÜÓËɯÊÌÙÛÈÐÕÓàɯÕÖÛɯɁÎÖȮɂɯÍÖÙɯÐÛɯÞÖÜÓËɯÉÌɯÐÕɯ

ÛÏÌÐÙɯÕÈÛÜÙÌɯɁÕÖÛɯÛÖɯÎÖȭɂɯɯ2ÜÊÏɯÈɯ×ÌÙÚÖÕɯÞÖÜÓËɯÉÌɯÌÚÚÌÕÛÐÈÓÓàɯÈɯɁÕÖÕ-ÎÖÌÙȭɂɯɯA thing or 

being whose essence was not to move could never move.  And, Arya Nagarjuna here 

ÊÓÈÐÔÚȮɯÕÌÐÛÏÌÙɯÊÖÜÓËɯÈɯɁÎÖÌÙɯÎÖȮɂɯÍÖÙɯÙÌÈÚÖÕÚɯÏÌɯÞÐÓÓɯÌß×ÓÈÐÕɯÐÕɯÛÏÌɯÕÌßÛɯÝÌÙÚÌÚȭɯɯ ÕËɯÛÏÌÙÌɯ

is no third option: if a non -ÎÖÌÙɯËÖÌÚÕɀÛɯÎÖȮɯÈÕËɯÈɯÎÖÌÙɯËÖÌÚÕɀÛɯÎÖȮɯÛÏÌÕɯÛÏÌÙÌɯÐÚɯÕÖɯ

(essentially existi ng) going. 
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Class 1:  An Analysis of How Things Come and Go 
 

 

gNta tavÌCDtIit kwmevaeppTSyte, 

gmnen ivna gNta yda nEvaepp*te. 9.  

gantä tävadgacchatéti kathamevopapatsyate | 

gamanena vinä gantä yadä naivopapadyate || 9 

 

2.9 

!ÜÛɯÐÍɯÐÛɀÚɯÛÙÜÌ 

3ÏÌÙÌɯÊÖÜÓËÕɀÛɯÉe 

 ɯÎÖÌÙɯÞÏÖɯÞÈÚÕɀÛɯÎÖÐÕÎȮ 

How could it be 

Correct to say 

Ɂ3ÏÌɯÎÖÌÙɯÏÈÚɯÎÖÕÌɯÛÏÌÙÌȳɂ 

 

3ÏÌÙÌɯÊÈÕɯÉÌɯÕÖɯÛÙÜÓàɯÌßÐÚÛÐÕÎɯɁÎÖÌÙɂɯÞÏÖɯÐÚÕɀÛ always going (for that is what a goer who 

existed by nature as a goer would do).  Therefore, as we have seen above, an essentially 

existing goer could never arrive anywhere ɬ he could never stop going.   From another 

ÈÕÎÓÌȮɯÐÍɯÐÛɯÐÚɯÐÔ×ÖÚÚÐÉÓÌɯÛÖɯÚÌ×ÈÙÈÛÌɯÈɯÎÖÌÙɯÍÙÖÔɯÛÏÌɯÈÊÛÐÝÐÛàɯÖÍɯÎÖÐÕÎȮɯÛÖɯÚÈàɯÈɯɁÎÖÌÙɯÎÖÌÚɂɯ

ÐÚɯɯÙÌËÜÕËÈÕÛȭɯɯɯ ɯÎÖÌÙɯËÖÌÚɯÕÖÛȮɯÐÕɯÈËËÐÛÐÖÕɯÛÖɯÉÌÐÕÎɯÈɯɁÎÖÌÙȮɂɯɁÎÖɂɯɬ another implication 

ÖÍɯÛÏÌɯÊÓÈÐÔɯÏÌÙÌɯÛÏÈÛɯɁÛÏÌÙÌɯÊÖÜÓËÕɀÛɯÉÌɯÈɯÎÖÌÙɯÞÏÖɯÞÈÚÕɀÛɯȻalready and always] goingȭɂɯɯ

3ÏÐÚɯÐÚɯÞÏàɯ ÙàÈɯ-ÈÎÈÙÑÜÕÈɯÏÈÚɯÚÈÐËɯÐÕɯÛÏÌɯ×ÙÌÝÐÖÜÚɯÝÌÙÚÌɯÛÏÈÛɯɁÈɯÎÖÌÙɯÊÖÜÓËÕɀÛɯÎÖȭɂɯ
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p]ae gNta gCDtIit ySy tSy àsJyte,  

gmnen ivna gNta gNtugRmnimCDt>. 10.  

 

pakño gantä gacchatéti yasa tasya prasajyate | 

gamanena vinä gantä ganturgamanamicchataù || 10 

 

2.10 

Ah, but then 

A goer who goes 

To a certain place 

Would have to be 

 ɯÎÖÌÙɯÞÏÖɯËÐËÕɀÛɯÎÖȮ 

Because we think 

The goer has gone there. 

 

(ÍɯÖÕÌɯÚÌ×ÈÙÈÛÌÚɯÖÜÛɯÈÕɯÌÚÚÌÕÛÐÈÓÓàɯÌßÐÚÛÐÕÎɯɁÎÖÌÙɂɯÍÙÖÔɯÛÏÌɯÈÊÛÐÝÐÛàɯÖÍɯɁÎÖÐÕÎȮɂɯÖÕÌɯÐÚɯ×ÜÛɯ

into the absurd position of saying that there could be a goer who could exist apart from 

the activity of going.  This woul d imply, first, that there could be a goer who sometimes 

ËÖÌÚÕɀÛɯÎÖȮɯÐÕɯÞÏÐÊÏɯÊÈÚÌɯÏÖÞɯÊÖÜÓËɯÏÌɯÖÙɯÚÏÌɯÉÌɯÈɯɁÎÖÌÙɂȳȰɯÈÕËȮɯÚÌÊÖÕËȮɯÛÏÈÛɯÈɯÎÖÌÙɯÊÖÜÓËɯ

go somewhere without the activity of going, since the goer and the going are supposedly 

separable.   
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gmne Öe àsJyete gNta y*ut gCDit, 

gNteit caeCyte yen gNta sNy½ gCDit. 11.  

gamane dve prasajyete gantä yadyuta gacchati | 

ganteti cocyate yena gantä sanyacca gacchati || 11 

 

 

2.11 

If a goer were to go 

Necessarily yÖÜɀËɯÛÏÌÕɯÏÈÝÌ 

Two parts to the going: 

The one that makes the goer, and 

That going which comes from the goer. 

 

Arya Nagarjuna is arguing that if one thinks that there is somehow an essentially 

existing or self -existent goer, it would mean that this goer ex isted independently of the 

activity of going (and vice versa).  And in that case one would (again; see 2.5-6 above) 

ÏÈÝÌɯɁÛÞÖɯ×ÈÙÛÚɯÛÖɯÛÏÌɯÎÖÐÕÎɂȯɯɯÛÏÌÙÌɯÞÖÜÓËɯÉÌɯÛÏÌɯÎÖÐÕÎɯÞÏÐÊÏɯËÌÍÐÕÌÚɯÛÏÌɯÎÖÌÙɯÈÚɯÈɯÎÖÌÙɯ

ȹÍÖÙɯɁÎÖÐÕÎɂɯÐÚɯÞÏÈÛɯÔÈÒÌÚɯÛÏÌɯÎÖÌÙɯÈɯɁÎÖÌÙɂȺȰɯÈÕË then there would be the going that the 

goer undertakes when the goer goes.   

 

Arya Nagarjuna is again driving home the point that it is absurd to conceptualize either 

ÈɯɁÎÖÌÙɂɯÖÙɯÈɯɁÎÖÐÕÎɂɯÐÕËÌ×ÌÕËÌÕÛɯÖÍɯÖÕÌɯÈÕÖÛÏÌÙȭɯɯ+ÐÒÌɯÊÈÜÚÌɯÈÕËɯÌÍÍÌÊÛɯȹÐÕɯÛÏÌɯ×ÙÌÝÐÖÜs 

ÊÏÈ×ÛÌÙȺȮɯɁÎÖÌÙɂɯÈÕËɯɁÎÖÐÕÎɂɯÌßÐÚÛɯÖÕÓàɯÊÖ-dependently, and the relationship of co-

ËÌ×ÌÕËÌÕÊÌɯÐÚɯÕÖÛɯÊÖÔÐÕÎɯÍÙÖÔɯÛÏÌɯÌßÛÌÙÕÈÓɯÞÖÙÓËɯÐÕɯÞÏÐÊÏɯÛÏÌÙÌɯÈÙÌɯɁÎÖÌÙÚɂɯÞÏÖɯɁÎÖȭɂɯɯ ɯ

ɁÎÖÌÙɯÞÏÖɯÎÖÌÚɂɯÊÈÕɯÖÕÓàɯÌßÐÚÛɯÈÚɯÈɯ×ÙÖÑÌÊÛÐÖÕɯÖÙɯÐÔ×ÜÛÈÛÐÖÕɯÈÕËɯÊÈÕÕÖÛɯÉÌɯÏÈ××ÌÕÐng in 

any other way.  
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gte nar_yte gNtu< gNt< nar_yt=gte, 

j]n[upa cIui]ja cJpqi]n[upa gÕd* -..  

gate närabhyate gantuà gantaà närabhyate 'gate |  

närabhyate gamyamäne gantumärabhyate kuha || 12 

 

2.12 

Leaving doÌÚÕɀÛɯÚÛÈÙÛɯÛÏÌɯÎÖÐÕÎ 

!ÜÛɯÜÕÓÌÚÚɯàÖÜɯÓÌÈÝÌȮɯàÖÜɯÊÈÕɀÛɯÚÛÈÙÛɯÎÖÐÕÎȭ 

(ÍɯàÖÜɯÊÈÕɀÛɯÌÝÌÙɯÚÛÈÙÛɯÛÖɯÞÈÓÒȮ 

Where could you ever start to go? 

 

Arya Nagarjuna now turns to the question of when movement starts.  What happens 

when one stops sitting and starts walking ȳɯɯ#ÖÌÚÕɀÛɯɁÎÖÐÕÎɂɯÉÌÎÐÕȳɯɯ(ÍɯÛÏÌÙÌɯÞÈÚɯÚÖÔÌɯ

kind of real, absolute, objective beginning to motion it must occur in time ɬ in the past, 

ÍÜÛÜÙÌȮɯÖÙɯ×ÙÌÚÌÕÛȭɯɯ3ÏÌɯÉÌÎÐÕÕÐÕÎɯÖÍɯÈɯÎÖÐÕÎɯÐÚÕɀÛɯÐÕɯÛÏÌɯ×ÈÚÛȮɯÐÕɯÛÏÌɯɁÓÌÈÝÐÕÎɂɯÖÙɯÐÕɯÛÏÌɯ

ɁÈÓÙÌÈËàɯÎÖÕÌȮɂɯÍÖÙɯÛÏÈÛɯÏÈÚ ÈÓÙÌÈËàɯÏÈ××ÌÕÌËɯÈÕËɯÕÖɯÓÖÕÎÌÙɯÌßÐÚÛÚȭɯɯ ÕËɯÐÛɯÐÚÕɀÛɯÐÕɯÛÏÌɯ

ɁÕÖÛɯàÌÛɯÎÖÕÌȮɂɯÍÖÙɯÛÏÈÛɯÏÈÚÕɀÛɯÏÈ××ÌÕÌËɯàÌÛɯÈÕËɯËÖÌÚÕɀÛɯàÌÛɯÌßÐÚÛȭɯɯ ÕËɯÛÏÌɯÉÌÎÐÕÕÐÕÎɯÖÍɯ

ÔÖÝÌÔÌÕÛɯÐÚÕɀÛɯÐÕɯÛÏÌɯɁÎÖÐÕÎɂɯÐÛÚÌÓÍȮɯÍÖÙɯÎÖÐÕÎɯÐÔ×ÓÐÌÚɯÛÏÈÛɯÔÖÝÌÔÌÕÛɯÏÈÚɯÈÓÙÌÈËàɯÉÌÎÜÕɯ

ÈÕËɯÖÕÌɯËÖÌÚÕɀÛɯÕeed to begin going again if one is already going. 
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n pUv¡ gmnarMÉaÌMyman< n va gt<, 

u}]n[uap cijicpa cij8 gÕp:* -/.  

na purvaà gamanärambhädgamyamänaà na vä gataà |  

yaträrabhyeta gamanamagate gamanaà kutaù ||  13 

 

 

2.13 

At what point would you 

Start to go 

Before you started to go? 

8ÖÜɯÊÈÕɀÛɯÞÈÓÒɯÈÕË 

You cannot leave. 

Who could go without leaving? 

 

 

(ÍɯÖÕÌɯÏÈÚÕɀÛɯÓÌÍÛɯàÌÛȮɯÖÕÌɯÐÚɯÚÛÐÓÓɯÕÖÛɯÔÖÝÐÕÎɯɬ ÐÛɯÐÚɯɁÉÌÍÖÙÌɯàÖÜɯÚÛÈÙÛÌËɯÛÖɯÎÖɂɯɬ so there 

ÐÚÕɀÛɯÈɯÉÌÎÐÕÕÐÕÎɯÖÍ movement then.  And when one has left, the beginning of movement 

ÏÈÚɯÈÓÙÌÈËàɯÖÊÊÜÙÙÌËȭɯɯ,ÖÝÌÔÌÕÛɯËÖÌÚÕɀÛɯÉÌÎÐÕɯÐÕɯÚÖÔÌÛÏÐÕÎɯÛÏÈÛɯÏÈÚÕɀÛɯÚÛÈÙÛÌËɯÔÖÝÐÕÎɯ

yet, and when something is moving the beginning of moving has already occurred.   

The moment when movement begins ɬ when something first moves ɬ would have to occur 

ÉÌÛÞÌÌÕɯÛÏÌÚÌɯÛÞÖɯÛÐÔÌÚɯÖÍɯɁÉÌÍÖÙÌɯÓÌÈÝÐÕÎɂɯÈÕËɯɁÏÈÝÐÕÎɯÓÌÍÛȮɂɯÉÜÛɯÛÏÈÛɯÔÖÔÌÕÛɯÊÈÕÕÖÛɯ

be pinpointed.   
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gt< ik< gMyman< ikmgt< ik< ivkLPyte, 

=»Vuman AarMÉe gmnSyEv svRwa. 14.  

gataà kià gamyamänaà kimagataà kià vikalpyate |  

adåçyamäna ärambhe gamanasyaiva sarvathä || 14 

 

2.14 

2ÐÕÊÌɯÛÏÌÙÌɯËÖÌÚÕɀÛɯÈ××ÌÈÙ 

To be any way at all 

That one could start to go, 

 

We should take a careful look at 

What it means to leave 

What it means to walk 

What it means not to leave. 

 

If we cannot identify an absolute, objectively existing beginning to movement, then 

ÔÖÝÌÔÌÕÛɯÊÈÕɀÛɯÉÌɯÏÈ××ÌÕÐÕÎɯÛÏÌɯÞÈàɯÞÌɯÛÏÐÕÒɯÐÛɯÐÚȭɯɯ-ÖɯÖÕÌɯÊÈÕɯɁÓÌÈÝÌɂɯÖÙɯÚÛÈÙÛɯÛÖɯÔÖÝÌɯ

in the way that it appea rs. 
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gNta n itóit tavdgNta nEv itóit,  

ANyae gNturgNtuí kSt&tIyae=w itóit. 15.  

gantä na tiñöhati tävadagantä naiva tiñöhati | 

anyo ganturagantuçca kaståtéyo 'tha tiñöhati || 15 

 

2.15 

 ɯÎÖÌÙɯÊÖÜÓËÕɀÛɯÚÛÈà 

Or eÓÚÌɯÏÌɯÞÖÜÓËÕɀÛɯÉÌɯÈɯÎÖÌÙ 

 ÕËɯÏÌɯÞÖÜÓËÕɀÛɯÉÌɯÈɯÚÛÈàÌÙ 

And other than a 

One who goes, or 

.ÕÌɯÞÏÖɯËÖÌÚÕɀÛɯÎÖȮ 

What third option 

Could there be who stays? 

 

Arya Nagarjuna now turns attention to the opposite case ɬ ÈɯɁÚÛÈàÌÙɂɯÞÏÖɯËÖÌÚÕɀÛɯÎÖɯɬ 

perhaps to answer the objection that if there is stasis there must be motion as well.  If 

there is a stopping or cessation of movement, there must be movement that has stopped.   

 

But the same arguments apply here as above.   ÕɯÌÚÚÌÕÛÐÈÓÓàɯÌßÐÚÛÐÕÎɯÎÖÌÙɯÞÏÖɯËÖÌÚÕɀÛɯÎÖɯ

ɬ whÖɯÐÚɯÈɯɁÚÛÈàÌÙɂɯɬ ÐÚɯÊÖÕÛÙÈËÐÊÛÖÙàȭɯɯ!ÜÛɯÚÖɯÛÖÖɯÐÚɯÈÕɯÌÚÚÌÕÛÐÈÓÓàɯÌßÐÚÛÐÕÎɯɁÕÖÕ-ÎÖÌÙɂɯÖÙɯ

ɁÚÛÈàÌÙɂɯÞÏÖɯËÖÌÚÕɀÛɯÎÖȭɯɯɯ%ÖÙɯÈÚɯÞÌɯÏÈÝÌɯÚÌÌÕɯÈÉÖÝÌɯÞÐÛÏɯÛÏÌɯÎÖÌÙȮɯÐÍɯÛÏÌÙÌɯÞÌÙÌɯÈɯɁÕÖÕ-

ÎÖÌÙɂɯÖÙɯɁÚÛÈàÌÙɂɯÞÏÖɯÛÙÜÓàɯÌßÐÚÛÌËɯÈÚɯÛÏÈÛȮɯÛÏÌàɯÞÖÜÓËɯÕÖÛɯÕÌÌËɯÛÖɯÌÕÛÌÙɯÐÕÛÖ the activity 

of not going or staying since it would already be their essential nature to not go, to stay.  

2ÖɯÐÍɯÈɯÎÖÌÙɯËÖÌÚÕɀÛɯÕÖÛɯÎÖȮɯÈÕËɯÈɯÚÛÈàÌÙɯËÖÌÚÕɀÛɯÕÖÛɯÎÖȮɯÛÏÌÙÌɯÐÚɯÕÖɯÖÕÌɯÞÏÖɯËÖÌÚɯÕÖÛɯÎÖɯÖÙɯ

stays.
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gNta taviÄótIit kwmevaeppTSyte. 

gmnen ivna gNta yda nEvaepp*te. 16.  

gantä tävattiñöhatéti kathamevopapatsyate | 

gamanena vinä gantä yadä naivopapadyate || 16 

 

2.16 

At a point when 

3ÏÌÙÌɀÚɯÕÖɯÎÖÐÕÎȮ 

A goer is impossible 

So how could it 

Make any sense to say 

ɁÛÏÌɯÎÖÌÙɯÚÛÈàÚȳɂ 

 

3ÏÐÚɯÊÖÕÛÐÕÜÌÚɯÛÏÌɯÓÈÚÛɯÝÌÙÚÌȯɯɯ(ÛɯÐÚɯÈÉÚÜÙËɯÛÖɯÚÛÈàɯÛÏÈÛɯÛÏÌÙÌɯÐÚɯÈɯÎÖÌÙɯÞÏÖɯËÖÌÚÕɀÛɯÎÖȮɯÞÏÖɯ

ÚÛÈàÚȭɯɯ(ÕɯÛÏÌÚÌɯÛÞÖɯÝÌÙÚÌÚȮɯ ÙàÈɯ-ÈÎÈÙÑÜÕÈɯÐÚɯËÖÐÕÎɯÍÖÙɯɁÚÛÈàÐÕÎɂɯÖÙɯɁÕÖÛɯÎÖÐÕÎɂɯÞÏÈÛɯÏÌɯ

ÏÈÚɯÈÓÙÌÈËàɯËÖÕÌɯÍÖÙɯɁÎÖÐÕÎɂɯÖÙɯÔÖÝÌÔÌÕÛɯÐÕɯ×ÙÌÊÌËÐng verses. 
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n itóit gMymanaÚ gtaÚagtadip, 

gmn< s<àv&iÄí inv&iÄí gte> sma. 17.  

na tiñöhati gamyamänänna gatännägatädapi | 

gamanaà sampravåttiçca nivåttiçca gateù samä || 17 

 

2.17 

Neither by leaving 

Nor by not leaving 

Could we ever walk back 

The way we came 

 

Going and continuing on, or 

Going and then coming back 

Are just the same as going. 

 

 

Just as there is no identifiable absolute beginning to movement, so too is there no 

findable, objectively existing beg inning to the cessation of movement.  The stopping of 

ÎÖÐÕÎɯÐÚɯÕÖÛɯÍÖÜÕËɯÐÕɯÛÏÌɯÎÖÐÕÎɯÐÛÚÌÓÍɯȹÉÌÊÈÜÚÌɯÖÕÌɯÐÚɯÎÖÐÕÎɯÈÕËɯÖÕÌɯÊÈÕɀÛɯÉÌɯɁÕÖÛɯÎÖÐÕÎɂɯÈÛɯ

ÛÏÌɯÚÈÔÌɯÛÐÔÌȺȰɯÕÖÙɯÐÚɯÐÛɯÐÕɯÛÏÌɯɁÓÌÈÝÐÕÎɂɯÖÙɯɁÏÈÝÐÕÎɯÎÖÕÌɂɯȹÖÕÌɯÊÈÕɀÛɯÚÛÖ×ɯÎÖÐÕÎɯ

retroactively); nor is it i ÕɯÛÏÌɯɁÕÖÛɯàÌÛɯÎÖÕÌɂɯȹÖÕÌɯÊÈÕɀÛɯÚÛÖ×ɯÎÖÐÕÎɯÐÍɯÖÕÌɯÏÈÚÕɀÛɯÚÛÈÙÛÌËɯ

going)ȭɯɯɯ(ÛɀÚɯÈÓÓɯÛÏÌɯÚÈÔÌɯÈÙÎÜÔÌÕÛɯÈÚɯÈÉÖÝÌȭ 



 

19 

 

Class 1:  An Analysis of How Things Come and Go 

 

ydev gmn< gNta s @veit n yuJyte, 

ANy @v pungRNta gteirit n yuJyte. 18.  

yadeva gamanam gantä sa eveti na yujyate| 

anya eva punargantä gateriti na yujyate ||18  

 

2.18 

(ÛɯÊÈÕɀÛɯÉÌɯÙÐÎÏÛ 

To call these things 

 ɯɁÎÖÌÙɂɯÈÕËɯÈɯɁÎÖÐÕÎɂ 

 

!ÜÛɯÐÛɯÞÖÜÓËÕɀÛɯÞÖÙÒ 

To call the goer 

Or the going something else. 

 

Arya Nagarjuna here begins a consideration of the relaÛÐÖÕÚÏÐ×ɯÉÌÛÞÌÌÕɯɁÎÖÌÙɂɯÈÕËɯ

ɁÎÖÐÕÎɂɯÍÙÖÔɯÈɯËÐÍÍÌÙÌÕÛɯÈÕÎÓÌȯɯɯ(ÍɯÛÏÌàɯÌßÐÚÛÌËɯɁÖÜÛɯÛÏÌÙÌȮɂɯÐÕËÌ×ÌÕËÌÕÛÓàɯÈÕËɯÚÌÓÍ-

existently, they would have to be either essentially identical or essentially different.  As 

we will see in the verses below, neither option is  tenable. 
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ydev gmn< gNta s @v ih Éve*id, 

@kIÉav> àsJyet ktuR> kmR[ @v c. 19.  

 

yadeva gamanaà gantä sa eva hi bhavedyadi |  

ekébhävaù prasajyeta kartuù karmaëa eva ca || 19 

 

2.19 

If the going were 

The same thing as the goer, 

Then the one who does 

Would have to be 

The same thing 

As the deed itself. 

 

(ÍɯÛÏÌɯɁÎÖÌÙɂɯÈÕËɯÛÏÌɯɁÎÖÐÕÎɂɯÞÌÙÌɯÌÚÚÌÕÛÐÈÓÓàɯÐËÌÕÛÐÊÈÓȮɯÛÏÌÕɯÞÌɯÞÖÜÓËɯÉÌɯÜÕÈÉÓÌɯÛÖɯ

distinguish between the actor and the action.  6ÌɯÊÖÜÓËÕɀÛɯÚÈàȮɯɁ3ÏÐÚɯÐÚɯÛÏÌɯÎÖÌÙɂɯÈÕËɯ

Ɂ3ÏÐÚɯÐÚɯÛÏÌɯÎÖÐÕÎɯÖÍɯÛÏÌɯÎÖÌÙȭɂɯɯA goer would be the going, and vice versa, 

ÐÕËÐÚÛÐÕÎÜÐÚÏÈÉÓàɯÈÕËɯ×ÌÙÔÈÕÌÕÛÓàȭɯɯ(ÛɯÞÖÜÓËɯÉÌɯÔÌÈÕÐÕÎÓÌÚÚɯÛÖɯÚÈàɯɁÈɯÎÖÌÙɯÎÖÌÚȮɂɯÍÖÙɯÛÏÌɯ

ɁÎÖÌÙɂɯÞÖÜÓËɯÉÌɯÐËÌÕÛÐÊÈÓɯÛÖɯÈÕËɯÐÕËÐÚÛÐÕÎÜÐÚÏÈÉÓÌɯÍÙÖÔɯÛÏÌɯɁÎÖÐÕÎȭɂɯɯ%ÜÙÛÏÌÙÔÖÙe, a 

×ÌÙÚÖÕɯÞÏÖɯÞÈÚȮɯÌÚÚÌÕÛÐÈÓÓàȮɯÈɯɁÎÖÌÙɯÞÏÖɯÞÈÚɯÎÖÐÕÎɂɯÊÖÜÓËɯÕÌÝÌÙɯÉÌɯÈÕàÛÏÐÕÎɯÌÓÚÌȰɯÐÍɯÛÏÈÛɯ

person ever did something else, they would become a completely different person. 
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ANy @v pungRNta gteyRid ivkLPyte, 

gmn< SyaTTßpa cJpqcNJp] Ou]ôij]»pa* .,.  

anya eva punargantä gateryadi vikalpyate |  

gamanaà syädåte ganturgantä syädgamanädåte || 20 

 

2.20 

But if you take 

The going as something 

Separate from the goer, 

Then you could go 

Without a goer, 

Or be a goer 

6ÏÖɯËÖÌÚÕɀÛɯÎÖȭ 

 

 

If, on the other hand, a goer and the activity of going were essentially different, then they 

would be unrelated and separate, which is also impossible.  If they truly and essentially 

ÌßÐÚÛÌËɯÈÚɯÚÌ×ÈÙÈÛÌɯÈÕËɯÐÕËÐÝÐËÜÈÓȮɯɁÎÖÌÙɂɯÈÕËɯɁÈÊÛɯÖÍɯÎÖÐÕÎɂɯÊÖÜÓËɯÌßÐÚÛɯÐÕËÌ×ÌÕËÌÕÛɯÖÍɯ

one another.  3ÏÌÙÌɯÊÖÜÓËȮɯÐÕɯÛÏÈÛɯÊÈÚÌȮɯÚÖÔÌÏÖÞɯÉÌɯÈɯɁÎÖÐÕÎɂɯÞÐÛÏÖÜÛɯÚÖÔÌÖÕÌɯÖÙɯ

ÚÖÔÌÛÏÐÕÎɯÞÏÖɯÎÖÌÚȮɯÈÕËɯÛÏÌÙÌɯÊÖÜÓËɯÉÌɯÈɯɁÎÖÌÙɂɯÞÏÖɯÐÚÕɀÛɯÎÖÐÕÎȭ 
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@kIÉaven va isiÏnaRnaÉaven va yyae>, 

n iv*te tyae> isiÏ> kw< nu olu iv*te. 21. 

ekébhävena vä siddhirnänäbhävena vä yayo | 

na vidyate tayoù siddhiù kathaà nu khalu vidyate || 21  

 

2.21 

In themselves 

3ÏÌàɀÙÌɯÕÖÛɯÛÏÌɯÚÈÔÌ 

But neither are they 

Different things 

IÍɯÛÏÌÚÌɯÛÞÖɯËÖÕɀÛɯÌßÐÚÛɯÈÚɯÌÐÛÏÌÙȮ 

How could they exist at all? 

 

 

If goer and going do not essentially exist as either identical nor as different, then they 

ËÖÕɀÛɯÌÚÚÌÕÛÐÈÓÓàɯÌßÐÚÛɯÈÛɯÈÓÓɯÚÐÕÊÌɯÛÏÌÙÌɯÐÚɯÕÖɯÛÏÐÙËɯÖ×ÛÐÖÕɯÉÌÛÞÌÌÕɯɁÐËÌÕÛÐÊÈÓɂɯÈÕËɯ

ɁËÐÍÍÌÙÌÕÛȭɂɯ There is no essentially existing ɁÎÖÌÙɂɯÖÙɯɁÎÖÐÕÎȭɂɯɯ3ÏÌàɯËÖɯÕÖÛɯÌßÐÚÛɯ

ÐÕÏÌÙÌÕÛÓàɯÖÙɯÐÕÛÙÐÕÚÐÊÈÓÓàɯÈÚɯɁÎÖÌÙɂɯÈÕËɯɁÎÖÐÕÎȭɂɯɯ3ÏÌàɯÖÕÓàɯÈ××ÌÈÙɯlike that, like in a 

dream.  They exist dependently on our thinking of them in the way we do.  
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Class 1:  An Analysis of How Things Come and Go 
 

gTya yyaeCyte gNta git< ta< s n gCDit, 

ySmaÚ gitpUvaeR=iSt kiít! ik< iciÏ gCDit.  22.  

gatyä yayocyate gantä gatià täà sa na gacchati |  

yasmänna gatipürvo 'sti kaçcit kià ciddhi gacchati || 22  

 

2.22 

What kind of going 

Makes a goer appear? 

That kind of going 

Could never go. 

 

And why not? 

Before the going existed, 

Who then could possibly 

Go anywhere? 

 

 

If there were an independently existing goer, he or she would exist as a goer before or prior 

to the going.  But there is no sense ÐÕɯÚÈàÐÕÎɯÛÏÈÛɯÛÏÌÙÌɯÐÚɯÈɯɁÎÖÌÙɂɯÞÏÖɯÌßÐÚÛÚɯÉÌÍÖÙÌɯÛÏÌɯ

ÈÊÛÐÝÐÛàɯÖÍɯɁÎÖÐÕÎɂɯÖÊÊÜÙÚȰɯÈɯɁÎÖÌÙɂɯÌßÐÚÛÚɯas a goer only because of the activity of going.  

Ɂ&ÖÌÙɂɯÈÕËɯɁÎÖÐÕÎɂɯÊÈÕÕÖÛɯÌßÐÚÛɯÐÕËÌ×ÌÕËÌÕÛÓàɯÖÍɯÖÕÌɯÈÕÖÛÏÌÙȮɯÈÕËɯÕÌÐÛÏÌÙɯÊÈÕɯ×ÙÌÊÌËÌɯ

the other ɬ there cannot be a ÎÖÌÙɯɁÉÌÍÖÙÌɯÛÏÌɯÎÖÐÕÎɯÌßÐÚÛÌËȮɂɯÈÕËɯÝÐÊÌɯÝÌÙÚÈȭ
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Class 1:  An Analysis of How Things Come and Go 
 

gTya yyaeCyte gNta ttae=Nya< s n gCDit, 

gtI Öe naepp*ete ySmadeke àgCDit. 23.  

gatyä yayocyate gantä tato 'nyäà sa na gacchati | 

gaté dve nopapadyete yasmädeke pragacchati || 23 

 

2.23 

What kind of going 

Makes a goer appear? 

Any other sort of going 

Could never go 

 

And why not? 

If any goer could stand alone, 

It would rule out 

Both kinds of going 

 

 ɯÎÖÌÙɯÐÚɯÕÖÛɯÈɯɁÎÖÌÙɂɯÉÌÊÈÜÚÌɯÏÌɯÖÙɯÚÏÌɯsubsequently goes somewhere either.  A goer 

is already going somewhere ɬ that ɀÚɯÞÏÈÛɯÔÈÒÌÚɯÏÌɯÖÙɯÚÏÌɯÈɯɁÎÖÌÙȮɂ and a goer 

ÞÖÜÓËÕɀÛɯÏÈÝÌɯÛÖɯÎÖɯÈÎÈÐÕȭɯ   ÕËɯÛÏÌɯɁÎÖÐÕÎɂɯÛÏÈÛɯÔÈÒÌÚɯÚÖÔÌÖÕÌɯÈɯɁÎÖÌÙɂɯÐÚɯÕÖÛɯ

different from or another kind of going other than that by virtue of whi ch he or 

which is ÈɯɁÎÖÌÙȭɂɯɯ(ÍɯÈɯɁÎÖÌÙɂɯÌßÐÚÛÌËɯÐÕËÌ×ÌÕËÌÕÛÓàȮɯɁÉÖÛÏɯÒÐÕËÚɯÖÍɯÎÖÐÕÎɂɯȹÛÏÌɯ

going that defines the goer as a goer, and the going that a goer undertakes) would be 

ɁÙÜÓÌËɯÖÜÛɂɯÐÕɯÛÏÌɯÚÌÕÚÌɯÖÍɯÜÕÕÌÊÌÚÚÈÙàɯȹÛÖɯÈÕɯindependently existing goer).   

 

(ÍɯɁÎÖÌÙɂɯÈÕËɯÛÏÌɯÈÊÛɯÖÍɯÎÖÐÕÎɯÌßÐÚÛÌËɯɁÖÜÛɯÛÏÌÙÌȮɂɯÖÕÌɯÞÖÜÓËɯÏÈÝÌɯÛÖɯ×ÙÌÊÌËÌɯÛÏÌɯ

other, and the other would have to follow what preceded it.  Such a sequential set of 

events is impossible if we think these things have some kind of self-existence.  A 

goer ÛÏÈÛɯÌßÐÚÛÚɯÈÚɯÈɯÎÖÌÙɯÞÖÜÓËÕɀÛɯÕÌÌËɯÛÖɯÚÜÉÚÌØÜÌÕÛÓàɯÎÖɯÈÕàÞÏÌÙÌȮɯÈÕËɯÈɯÎÖÌÙɯ

who did not exist before the going could not go anywhere. 

 

The goer is a goer in dependence on the going that constitutes the goer as a goer.  

And the going is also dependent on a goer who goes ɬ ÛÏÌÙÌɯÊÈÕɀÛɯÉÌɯÈɯɁÎÖÐÕÎɂɯ

without a goer.  3ÏÌɯÚÌØÜÌÕÊÌɯÖÍɯÈɯɁÎÖÌÙɯÞÏÖɯÎÖÌÚɂɯÔÜÚÛɯÉÌɯÔÌÙÌÓàɯÈÕɯÐÔ×ÜÛÈÛÐÖÕɯ

coming from our own minds.  Neither goer nor going can exist apart from the other; 

both are empty of existing independently.  
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o~Òp]a cij8 cJp] e}£g]n8 j c?@ep) 

j]o~Òp]a 9el cij8 e}£g]n8 o c?@ep* .0.  
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2.24 

If you were a goer, 

You couldnɀÛɯÉÌɯÎÖÐÕÎ 

In any of the three 

Ways of going. 

 

!ÜÛɯÐÍɯàÖÜɯÞÌÙÌÕɀÛȮ 

8ÖÜɯÚÛÐÓÓɯÊÖÜÓËÕɀÛɯÉÌɯÎÖÐÕÎ 

In any of the three 

Ways of going. 

 

 

This verse and the next summarize the chapter and present the conclusions.  If there 

were a truly existing goer, he or she ÊÖÜÓËÕɀÛ ÎÖɯÐÕɯÈÕàɯÖÍɯɁÛÏÌɯÛÏÙÌÌɯÞÈàÚɂɭ in the 

×ÈÚÛɯȹÈɯÎÖÌÙɯËÖÌÚÕɀÛɯÎÖɯÐÍɯÛÏÌɯÎÖÌÙɯÏÈÚɯÈÓÙÌÈËàɯÞÌÕÛȺȮɯÍÜÛÜÙÌɯȹÈɯÎÖÌÙɯÞÏÖɯÏÈÚÕɀÛɯÎÖÕÌɯ

àÌÛɯËÖÌÚÕɀÛɯÎÖȺȮɯÖÙɯÛÏÌɯ×ÙÌÚÌÕÛɯȹÈɯÎÖÌÙȮɯÉÌÐÕÎɯÈɯÎÖÌÙɯÉÌÊÈÜÚÌɯÖÍɯÎÖÐÕÎȮɯËÖÌÚÕɀÛɯÕÌÌËɯÛÖɯ

go anywhere again now).  And a goer ÞÏÖɯËÐËɯÕÖÛɯÛÙÜÓàɯÌßÐÚÛɯÊÖÜÓËÕɀÛɯÎÖɯÌÐÛÏÌÙȮɯ

ÉÌÊÈÜÚÌɯÛÏÌàɯËÖÕɀÛɯÌßÐÚÛɯÈÚɯÈɯÎÖÌÙɯȹÖÙȮɯÖÕÌɯÔÐÎÏÛɯÚÈàȮɯÛÏÌàɯÖÕÓàɯÛÙÜÓàɯÌßÐÚÛɯÈÚɯÈɯɁnon-

goerɂȺȭɯɯ 
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2.25 

If you were and  àÖÜɯÞÌÙÌÕɀÛȮ 

8ÖÜɯÚÛÐÓÓɯÊÖÜÓËÕɀÛɯÎÖ 

In any of the three 

Ways of going 

 

And so we conclude 

There is no going 

There is no goer 

And there is no destination. 

 

And just to cover all the bases, a goer who both did and did not truly exist also 

ÊÖÜÓËÕɀÛɯÎÖɯÐÕɯÛÏÌɯÛÏÙÌÌɯÞÈàÚɯËÌÚÊÙÐÉÌËɯÈÉÖÝÌȭɯɯ3ÏÌÙÌÍÖÙÌɯÛÏÌÙÌɯÐÚɯÕÖɯɁÎÖÐÕÎȮɂɯÕÖɯ

ɁÎÖÌÙȮɂɯÈÕËɯÕÖɯɁËÌÚÛÐÕÈÛÐÖÕɂɯÛÏÈÛɯÌßÐÚÛɯÐÕÏÌÙÌÕÛÓàȮɯÐÕÛÙÐÕÚÐÊÈÓÓàȮɯÖÉÑÌÊÛÐÝÌÓàȮɯÌÛÊȭɯɯ

,ÖÛÐÖÕɯÐÚɯÌÔ×Ûàȭɯɯ!ÜÛɯÖÍɯÊÖÜÙÚÌɯ ÙàÈɯ-ÈÎÈÙÑÜÕÈɯÐÚɯÕÖÛɯËÌÕàÐÕÎɯÛÏÈÛɯɁÎÖÌÙÚɯÎÖȭɂɯɯ

They do.   

 

But not in the way it appears.  Goers go apparently, and only dependently on being 

ÈÚÊÙÐÉÌËɯÈÚɯɁÎÖÌÙÚɂɯÞÏÖɯɁÎÖɂȰɯÛÏÌàɯËÖɯÕÖÛɯÎÖɯreally or independently of merely being 

ÛÏÖÜÎÏÛɯÖÍɯÈÚɯɁÎÖÌÙÚɯÞÏÖɯÎÖȭɂɯɯ,ÖÛÐÖÕɯÊÈÕɀÛɯÉÌɯÏÈ××ÌÕÐÕÎɯɁÖÜÛɯÛÏÌÙÌȭɂɯɯ,ÖÛÐÖÕɯÐÚɯ

only apparent.  It is only a projection coming from the perceiver of motion.  
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Meditation for Class One:  

An Analysis of How Things Come and Go 

 
Think about how you got here.  At some point you left the house, got into a car, 

drove a ways, and then arrived here at this place, right? 

 

+ÌÛɀÚɯÐÕÝÌÚÛÐÎÈÛÌȯɯɯ6ÈÚɯÛÏÌÙe a time earlier this evening when you were not someone 

going somewhere?  Did you then change into someone who was going somewhere?  

And then, finally, did you stop going, having arrived? 

 

How can this have happened?  How could a non-goer become a goer and then 

become a non-goer again?   

 

6ÈÚɯÛÏÌÙÌɯÈɯÚÌ×ÈÙÈÛÌɯÈÊÛÐÝÐÛàɯȹɁÎÖÐÕÎɂȺɯÛÏÈÛɯÈɯÕÖÕ-goer engaged in that transformed 

you?  (ÍɯÚÖȮɯÛÏÌÙÌɯÊÖÜÓËɯÉÌɯÈɯɁÎÖÐÕÎɂɯÞÐÛÏÖÜÛɯàÖÜȮɯÛÏÌɯÎÖÌÙȮɯÑÜÚÛɯÞÈÐÛÐÕÎɯÍÖÙɯàÖÜȮɯÛÏÌɯ

non-goer, to do it. 

 

And if you were already a goer, you must have already been on your way here and 

ÞÖÜÓËÕɀÛɯÕÌÌËɯÛÖɯÚÛÈÙÛɯÈÎÈÐÕȵɯɯ!ÜÛɯàÖÜɯÞÌÙÌɯÖÕÊÌɯnot going here --- ÈɯɁÕÖÕ-ÎÖÌÙɂɯɬ 

ÏÖÞɯÊÖÜÓËɯàÖÜɯÌÝÌÙɯÉÌÊÖÔÌɯÚÖÔÌÛÏÐÕÎɯàÖÜɯÞÌÙÌɯÕÖÛɯȹÈɯɁÎÖÌÙȮɂɯÊÖÔÐÕÎɯÏÌÙÌȺȳ 

 

+ÌÛɀÚɯÛÙàɯÐÛɯÍÙÖÔɯÈɯËÐÍÍÌÙÌÕÛɯÈÕÎÓÌȭɯɯ6ÏÌÕȮɯÌßÈÊÛÓàȮɯËÐËɯàÖÜɯɁÚÛÈÙÛɯÎÖÐÕÎɂȳɯɯ"ÈÕɯàÖÜɯ

pinpoint the exact moment when you started?  And when did you arrive, exactly?  Is 

there any moment of either beginning or end of an activity when is not infinitely 

divisible into its parts ɬ beginning, middle, and end?   

 

Does the beginning of the moment you started out have a beginning, middle, and 

end?  So when did you start?  At the beginning of the middle of the moment you 

started?  If so, does the beginning of the middle of that moment itself have a 

beginning, middle, and end?   

 

When, exactly, did you start to come here?   

 

And when, exactly, did you arrive? 

 

Reflect a bit on how motion itself is impossible ɬ unless, of course, it is only a 

projection.  Or, put otherwise, how motion is only possible because it is a projection. 

 


