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I bow down to Manjushri 
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Class One:  An Analysis of Conditioned Phenomena 
 

 

   
       

r_lkıĵĕ kmĵ_bf_pk_ w_b`f_e_tĕlgrw_`fĕĵ_r_ |  
q_ptc a_ kmĵ_bf_pkĕį_ĥ q_ĩqiĕpĕqrcl_ rc kıĵĕ zz / 

 

13.1 

The Lord said, 

Ɂ3ÏÐÕÎÚɯÞÐÛÏɯÈɯËÌÊÌ×ÛÐÝÌɯÕÈÛÜÙÌ 

 ÙÌɯÛÖÛÈÓÓàɯÍÈÓÚÌȭɂ 

Since conditioned phenomena have this nature 

They too are false. 
 

In this chapter, Arya Nagarjuna begins an analysis of the emptin ess of things or 

phenomena (as opposed to the emptiness of the self or of persons, which he has 

addressed earlier in the text).  Objects in the outside world, just like the subject 

mind of our interior lives, are empty of having any self -existence.  He starts by 

ØÜÖÛÐÕÎɯÛÏÌɯ!ÜËËÏÈȯɯɯ$ÝÌÙàÛÏÐÕÎɯÛÏÈÛɯÌßÐÚÛÚɯÏÈÚɯÛÞÖɯɁÙÌÈÓÐÛÐÌÚɂɯÖÙɯɁÛÙÜÛÏÚɂɯÖÙɯ

ɁÕÈÛÜÙÌÚȭɂɯɯ$ÝÌÙàÛÏÐÕÎɯÌßÐÚÛÚɯÉÖÛÏɯɁËÌÊÌ×ÛÐÝÌÓàɂɯÈÕËɯɁÜÓÛÐÔÈÛÌÓàȭɂɯɯ 

 

The deceptive nature of things is how they ordinarily appear to us ɬ as having some 

independent realÐÛàɯɁÖÜÛɯÛÏÌÙÌȮɂɯÈ×ÈÙÛɯÍÙÖÔɯÜÚȭɯɯ3ÏÐÕÎÚɯËÖɯÕÖÛɯÌßÐÚÛɯÛÏÌɯÞÈàɯÛÏÌàɯ

appear to exist.  Insofar as they appear differently to us than how they do exist, and 

ÉÌÊÈÜÚÌɯÞÌɯÉÌÓÐÌÝÌɯÛÏÈÛɯÛÏÌàɯÌßÐÚÛɯÛÏÌɯÞÈàɯÛÏÌàɯÈ××ÌÈÙȮɯÛÏÌàɯÈÙÌɯɁËÌÊÌ×ÛÐÝÌɂɯÈÕËɯ

ɁÛÖÛÈÓÓàɯÍÈÓÚÌȭɂɯɯ ÓÓɯ×ÏÌÕÖÔÌÕÈɯÌßÐÚÛɯÖÕÓàɯËÌ×ÌÕËÌÕÛÓàȭɯɯ$ÝÌÙàÛÏÐÕÎɯÐÚɯɁÊÖÕËÐÛÐÖÕÌËɂɯ

by causes.  Since all conditioned phenomena appear to us ordinarily as if they 

existed differently (things seem to exist with some independence, permanence, and 

wholeness), they all appear falsely.  
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Class One:  An Analysis of Conditioned Phenomena 

 
      
    

r_lkıĵĕ kmĵ_bf_pk_ w_bw_bg igĩ r_rp_ ksĵw_rc z 
cr_rrĝir_ĩ `f_e_t_rĕ ęĝlw_rĕn_pgbėn_i_ĩ zz 0 

 

13.2 

If what exists with a deceptive nature is false,  

Then what is it that deceives? 

This was how the Lord spoke  

In order to illuminate the meaning of Emptiness.  
 

 

!ÜÛɯÐÍɯÛÏÐÕÎÚɯËÖÕɀÛɯÌßÐÚÛɯÛÏÌɯÞÈàɯÛÏÌàɯÚÌÌÔɯÛÖɯÌßÐÚÛɯÈÕËɯÈÙÌɯÛÏÌÙÌÍÖÙÌɯÍÈÓÚÌȮɯÛÏÌÕɯ

what is it that is deceivi ÕÎɯÜÚȳɯɯ,ÜÚÛÕɀÛɯÛÏÌÙÌɯÉÌɯÚÖÔÌÛÏÐÕÎɯÛÏÈÛɯÛÙÜÓàɯÌßÐÚÛÚɯÐÕɯÖÙËÌÙɯ

for it to appear to us in a deceptive manner?  If you say there is nothing that lies 

behind the deceptive appearance, then you have fallen into the nihilistic extreme of 

ÚÈàÐÕÎɯÛÏÈÛɯÛÏÐÕÎÚɯËÖÕɀÛ exist.  You would then have to say that there is nothing 

that exists, and thus nothing that deceives.  But the Buddha did not mean this at all.  

What deceives us is the appearance of things.  It is not that things do not exist at 

ÈÓÓȰɯÐÛɀÚɯÑÜÚÛɯÛÏÈÛɯÛÏÌàɯËÖÕɀÛɯÌßÐÚÛɯÛÏÌɯÞÈàɯÛÏÌàɯÚÌÌÔɯÛÖɯÌßÐÚÛȭɯɯ3ÏÌàɯÈÙÌɯempty  of 

truly existing in the way that they appear to exist.  This is what the Buddha meant 

ÉàɯɁÌÔ×ÛÐÕÌÚÚȮɂɯÚÈàÚɯ ÙàÈɯ-ÈÎÈÙÑÜÕÈȭɯ 

 

 (ÛɀÚɯÕÖÛɯÛÏÈÛɯÚÖÔÌÖÕÌɯÞÏÖɯÈ××ÌÈÙÚɯÛÖɯÜÚɯÈÚɯÐÙÙÐÛÈÛÐÕÎɯ×ÌÙÚÖÕɯËÖÌÚɯÕÖÛɯÌßÐst.  She 

does.  But the way she appears to exist as an irritating person to us ordinarily ɬ as 

an essentially and objectively existing irritating person ɬ is deceptive and false.  An 

irritating person who is empty of being an irritating person essentially,  objectively, 

independently, and from her own side does exist.  
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Class One:  An Analysis of Conditioned Phenomena 

 
  

       
`fĕtĕlĕĩ lgĥqt_`fĕt_rt_k_lw_rfĕ`fĕt_b_pę_lĕr z 
_qt_`fĕtm `fĕtm lĕqrg `fĕtĕlĕĩ ęĝlw_rĕ w_r_ĥ zz 1 

 

13.3 

There is an absence of self-nature to all existing things  

Because they appear to have a nature of being constantly changing. 

There is no existing thing without self -nature  

Because of the emptiness of all existing things. 

 
 

This verse is usually understood to be the words of a Buddhist opponent of a 

different philosophical s chool.  The opponent calls up a truism of Buddhism:  things 

are impermanent and change.  That is what is meant by their having no self -nature.  

And in the second half of the verse, the opponent argues that things actually do 

have a self-nature ɬ the very emptiness of existing things is their self -nature.  There 

must be something  that has the nature of being empty of self-nature, and the self-

nature of things is their emptiness of having a self -ÕÈÛÜÙÌɯÛÏÈÛɯÐÚÕɀÛɯÊÖÕÚÛÈÕÛÓàɯ

changing.   
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Class One:  An Analysis of Conditioned Phenomena 
 
 

    
      

i_qw_ qwĕb_lw_rfĕ`fĕt_ĥ qt_`fĕt_ęacll_ tgbw_rc z 
i_qw_ qwĕb_lw_rfĕ`fĕt_ĥ qt_`fĕtm w_bg tgbw_rc zz 2 

 
13.4 

If things do not have a self-nature 

Then what is it that has the nature of being constantly changing? 

If things have a self-nature 

Then what is that has the nature of being constantly changing? 

 
3ÏÌɯÍÐÙÚÛɯ×ÈÙÛɯÖÍɯÛÏÌɯÝÌÙÚÌɯÊÖÕÛÐÕÜÌÚɯÞÐÛÏɯÛÏÌɯÖ××ÖÕÌÕÛɀÚɯÖÉÑÌÊÛÐÖÕȯɯɯ(ÍɯÛÏÐÕÎÚɯËÖɯÕÖÛɯ

have any self-nature, then what it is that changes?   There must be something that 

undergoes change for change to occur; there must be something that has the nature 

of being in constant flux.  Arya Nagarjuna presents his answer in the second half of 

the verse:  because of constant change, there can be no things with a self-nature.  For 

if things had a self -nature or essence, they ÊÖÜÓËÕɀÛ ÊÏÈÕÎÌȭɯɯ3ÏÈÛɀÚɯÞÏÈÛɯÐÛɯÔÌÈÕÚɯÛÖɯ

say something has a self-nature or essence. 
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Class One:  An Analysis of Conditioned Phenomena 

 
    

       
r_qw_gt_ lĕlw_rfĕ`fĕtm lĕnw_lw_qw_gt_ wshw_rc z 
wstĕ l_ hėpw_rc w_qkĕbw_qkĕhhėpįm l_ hėpw_rc zz 3 

 

13.5 

There can be nothing with a self-nature, 

Which also has the nature of being constantly changing,  

Which turns into something else.  

 A youth does not age, 

And the aged does not age. 

 

Something with a self -nature or essence also cannot become something else.  If 

ÚÖÔÌÛÏÐÕÎɯÛÙÜÓàɯÌßÐÚÛÚɯÈÚɯÚÖÔÌÛÏÐÕÎɯÐÛɯÊÈÕɀÛɯÛÜÙÕɯÐÕÛÖɯÚÖÔÌÛÏÐÕÎɯÐÛɀÚɯÕÖÛȭɯɯ

CoÕÝÌÙÚÌÓàȮɯÐÍɯÚÖÔÌÛÏÐÕÎɯÐÚɯÊÖÕÚÛÈÕÛÓàɯÊÏÈÕÎÐÕÎȮɯÐÛɯÊÈÕɀÛɯÏÈÝÌɯÈɯÚÌÓÍ-nature because 

ÛÏÈÛɯÞÖÜÓËɯÔÌÈÕɯÐÛɯÏÈÚɯÈÕɯÌÚÚÌÕÊÌɯÛÏÈÛɯËÖÌÚÕɀÛɯÊÏÈÕÎÌȭɯɯ(ÍɯÛÏÌÙÌɯÞÌÙÌɯÈɯàÖÜÕÎɯ×ÌÙÚÖÕɯ

who truly or essentially existed as a young person, that young person could never 

grow old, for that would mean becoming something they are not.  Similarly, if there 

were an essentially existing old person, they too could never change and grow older.   
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r_qw_ acb_lw_rfĕ`fĕt_ĥ iĵėp_kct_ `f_tcbb_bfg z 
iĵėpĕb_lw_qw_ i_qw_ agbb_bfg`fĕtm `f_tgĵw_rg zz 4 

 

13.6 

If there was something with a self -nature, 

Which also had the nature of being constantly changing, 

Then either milk would be the same as butter, 

Or butter would come from something other than milk.  

 

If there were something that somehow had a truly existing self -nature but changed, 

then either milk would be indistinguishable from the butter that it h ad transformed 

into (because the self-nature of the two were the same), or milk and butter would be 

ÜÕÙÌÓÈÛÌËɯÈÕËɯÞÏÖÓÓàɯËÐÍÍÌÙÌÕÛɯÛÏÐÕÎÚɯÈÕËɯÖÕÌɯÊÖÜÓËɯÕÖÛɯÚÈàɯÛÏÈÛɯɯÉÜÛÛÌÙɯɁÊÈÔÌɯ

ÍÙÖÔɂɯÔÐÓÒȭɯɯ(ÕɯÌÐÛÏÌÙɯÊÈÚÌȮɯÚÖÔÌÛÏÐÕÎɯÛÏÈÛɯÏÈÚɯÈɯÚÌÓÍ-nature cannot become 

something else ɬ the idea that something essentially exists and also changes is 

illogical.   Something either continues with its self nature (and therefore does not 

ÉÌÊÖÔÌɯɁÚÖÔÌÛÏÐÕÎɯÌÓÚÌɂȺɯÖÙɯÊÏÈÕÎÌÚɯȹÈÕËɯÛÏÜÚɯÉÌÊÖÔÌÚɯɁÚÖÔÌÛÏÐÕÎɯÌÓÚÌɂɯÈÕËɯÓÖÚÌÚɯ

its self -nature).   
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Class One:  An Analysis of Conditioned Phenomena 

 
     

        
w_bw_ęĝlw_ĩ `f_tcrigĩ agrqwĕaaĝlw_kgrg igĩ a_l_ z 
l_ igĩ agb_qrw_ęĝlw_ĩ a_ isr_ĥ ęĝlw_ĩ `f_tgĵw_rg zz 5 

 
13.7 

(ÍɯÛÏÌÙÌɯÞÌÙÌɯÚÖÔÌÛÏÐÕÎɯÛÏÈÛɯÞÈÚÕɀÛɯÌÔ×Ûà 

Then therÌɯÞÖÜÓËɯÉÌɯÚÖÔÌÛÏÐÕÎɯÞÌɯÊÖÜÓËɯÊÈÓÓɯɁÌÔ×Ûàȭɂ 

There is nothing that is not empty,  

So how could there be something that is empty? 

 

Here Arya Nagarjuna provides an extremely profound and somewhat subtle 

statement about how conceptual thought and language inevi tably distort and reify 

things ɬ ÐÕÊÓÜËÐÕÎɯɁÌÔ×ÛÐÕÌÚÚɂɯÐÛÚÌÓÍȵɯɯ$Ô×ÛÐÕÌÚÚɯÐÛÚÌÓÍɯÐÚɯÌÔ×Ûàȭɯɯ$Ô×ÛÐÕÌÚÚɯÈÕËɯÛÏÌɯ

ÚÖÔÌÛÏÐÕÎɯÞÏÐÊÏɯɁÏÈÚɯÌÔ×ÛÐÕÌÚÚɂɯÖÙɯɁÐÚɯÌÔ×ÛàɂɯÌßÐÚÛɯÖÕÓàɯÐÕÛÌÙËÌ×ÌÕËÌÕÛÓàɯÈÕËɯ

ÕÖÔÐÕÈÓÓàȭɯɯ(ÛɯÐÚɯÑÜÚÛɯÈɯɁÞÈàɯÖÍɯÚ×ÌÈÒÐÕÎɂɯÛÖɯÚÈàɯɁÛÏÐÚɯÛÏÐÕÎɯÐÚɯÌÔ×ty of self -

ÌßÐÚÛÌÕÊÌȭɂɯɯ 

 

Iif there were really were something which had some kind of self -existence, then 

there would be something that emptiness would refer to or be a quality of ɬ we call 

that thing  ɁÌÔ×Ûàȭɂɯɯ!ÜÛɯÚÐÕÊÌɯÛÏÌÙÌɯÐÚɯÕÖÛÏÐÕÎɯÞÏÐÊÏɯÌßÐÚÛÚɯÚÌÓÍ-existently ɬ since 

everything is empty of self -existence ɬ then it makes no sense to say that there is 

ɁÚÖÔÌÛÏÐÕÎɯÞÏÐÊÏɯÐÚɯÌÔ×Ûàȭɂɯɯ 

 

Emptiness is not a characteristic of something, for that would make it too 

something.  Emptiness is a negation, but even then we are always tempted to say 

that it is a negation of something.  This verse warns us against being fooled and 

imprisoned by our own language and points to the fact that the truth about 

emptiness lies beyond and outside of language. 
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Class One:  An Analysis of Conditioned Phenomena 

 
     

     
ęĝlw_rĕ q_pt_bıĵķėlĕĩ npmirĕ lgĥq_p_į_ĩ hgl_gĥ z 
wcĵĕĩ rs ęĝlw_rĕbıĵķgqrĕl_qĕbfwĕl `_`fĕĵgpc zz 6 

 

13.8 

Emptiness has been taught by the Conquerors 

As the refutati on of all viewpoints.  

Those for whom emptiness is a viewpoint  

Are said to be hopeless. 

 

This is a crucial verse.  Emptiness is not just another philosophical standpoint or 

theory.  It is the negation or refutation of all theories.  Emptiness is not a posit ive 

ÛÏÐÕÎɯÈÕËɯÛÏÌÙÌÍÖÙÌɯÖÕÌɯÊÈÕÕÖÛɯÔÈÒÌɯ×ÖÚÐÛÐÝÌɯÚÛÈÛÌÔÌÕÛÚɯȹɯɁÐÛɯÐÚɯÛÏÐÚȮɯÐÛɯÐÚɯÛÏÈÛɂȺɯ

about it.  There is, finally, nothing to be asserted about emptiness or ultimate 

reality.  As  it says in the Tao te ChingȮɯɁ3ÏÌɯÛÈÖɯÛÏÈÛɯÊÈÕɯÉÌɯÕÈÔÌËɯÐÚɯÕÖÛɯÛÏÌɯÛÙÜÌɯ

tÈÖɂȰɯÖÙɯÈÚɯÐÛɯÐÚɯÈÙÛÐÊÜÓÈÛÌËɯÐÕɯÛÏÌɯÈÕÊÐÌÕÛɯ(ÕËÐÈÕɯUpanishadsȮɯɁNeti, netiȮɂɯɁ(ÛɯÐÚɯÕÖÛɯ

ÛÏÐÚȮɯÈÕËɯÐÛɯÐÚɯÕÖÛɯÛÏÈÛȭɂ 
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Class Two:  An Analysis of the Self 
 

    
     

ĕrkĕ qi_lbfĕ w_bg `f_tcbsb_w_tw_w_`fĕe`f_tcr z 
qi_lbfc`fwm %lwm w_bg `f_tcb`f_tcb_qi_lbf_j_iĵ_į_ĥ zz1 

 

 18.1 

If the self were the same as the heaps 

It would arise and pass away as they do. 

If the self were different from the heaps 

It would have the characteristics of something other than the heaps. 

 

If there were a truly existing self it would have to be either the same as its parts (the 

ɁÏÌÈ×ÚɂɯÖÙɯskandhas) or completely different from them ɬ and there is no third 

choice.  I f the self were the same as its parts, then since every one of the physical 

and mental parts that make up what we call the self is constantly changing (arising, 

existing momentarily, and then passing away), then the self w ould also be in 

perpetual flux.  A constantly changing self woul d not be a truly existing self  with 

some kind of essential or self-nature (consult Chapter Thirteen).  A further 

implication of identifying the self with its parts would be that there could not be 

one self ɬ the multiplicity of parts would require multiple  selves if the self were its 

parts.  Finally, if the self were its parts of the present life, there could be no 

relationship to selves of previous and future lives (for those selves would be 

identified with completely different bodies and minds).  

 

If, on t he other hand, the self were completely different from the parts that made it 

up, it would not have any o f the qualities of those parts, like a horse does not have 

the qualities of a cow.   (ÍɯÛÏÈÛɯÞÌÙÌɯÚÖȮɯɯÛÏÌɯɁàÖÜɂɯÛÏÈÛɯÚÜ××ÖÚÌËÓàɯÛÙÜÓàɯÌßÐÚÛÌËɯ

would ha ve no relationship to the body and mind  ɬ ɁàÖÜɂɯÞÖÜÓËɯÕÖÛɯÔÐÕËɯÐÍɯÛÏÌɯ

ÉÖËàɯÞÌÙÌɯÏÈÙÔÌËɯÖÙɯÐÍɯÛÏÌɯÔÐÕËɯÞÌÙÌɯËÐÚÛÙÌÚÚÌËȮɯÍÖÙɯÛÏÌàɯÞÖÜÓËɯÕÖÛɯÉÌɯɁàÖÜȭɂɯɯ

%ÜÙÛÏÌÙÔÖÙÌȮɯÐÍɯɁàÖÜɂɯÞÌÙÌɯËÐÍÍÌÙÌÕÛɯÍÙÖÔɯɁàÖÜÙɯÔÐÕËȮɂɯɁàÖÜɂɯÞÖÜÓËɯÈÊÛÜÈÓÓàɯÉÌɯ

unknowable .  What would one be thinking about when one thought of the self if not 

ÛÏÌɯÉÖËàɯÈÕËɯÔÐÕËɯÛÏÈÛɯÔÈËÌɯÜ×ɯÛÏÌɯÚÌÓÍȳɯɯ ÕËɯÞÏÈÛɯÔÐÕËɯÞÖÜÓËɯÉÌɯÒÕÖÞÐÕÎɯɁàÖÜɂɯ

ÐÍɯɁàÖÜɂɯÞÌÙÌɯÕÖÛȮɯÐÕɯÚÖÔÌɯÚÌÕÚÌȮɯɁàÖÜÙɯÔÐÕËɂȳ 

 

By eliminating  both of the only two options there are for a truly existing self vis-à-

vis the parts of the self, Arya Nagarjuna here concisely and efficiently proves that 

there can be no truly existing self at all.   
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ĕrk_lw_q_rg aĕrkėw_ĩ isr_ ct_ `f_tgĵw_rg z 
lgpk_km lgp_f_ĩiĕp_ĥ ę_kĕbĕrkĕrk_lėl_wmĥ zz 0 

 

18.2 

If the self did not exist  

How could ther e be that which belongs to the self? 

Because of the subsiding of the belief in self and what belongs to the self 

3ÏÌÙÌɯÈÙÌɯÕÖɯÓÖÕÎÌÙɯÛÏÖÜÎÏÛÚɯÖÍɯɁÔÌɂɯÈÕËɯɁÔÐÕÌɂ 

 

 

But if there is no self, theÕɯÞÏÖɯ×ÖÚÚÌÚÚÌÚɯÛÏÌɯ×ÈÙÛÚɯÖÍɯÛÏÌɯÚÌÓÍȳɯɯ6ÏÖɯɁÏÈÚɂɯÈɯÉÖËàɯ

ÈÕËɯÔÐÕËɯÐÍɯÛÏÌÙÌɯÐÚɯÕÖɯÚÌÓÍȳɯɯ(ÍɯÛÏÌÙÌɯÐÚɯÕÖɯɁÔÌɂɯȹa possessor of parts) there cannot 

ÉÌɯÈɯɁÔÐÕÌɂɯȹÛÏÌɯ×ÈÙÛÚɯ(ɯ×ÖÚÚÌÚÚȺɯeither.  Arya Nagarjuna totally agrees!  When the 

false idea of a truly existing self is eliminated, so too must go the idea that there are 

truly existing physical and mental parts to a s elf.  Because there is no truly existing 

ÞÏÖÓÌɯȹɁÔÌɂȺɯÛÏÌÙÌɯÊÈÕɯÉÌɯÕÖɯÛÙÜÓàɯÌßÐÚÛÐÕÎɯ×ÈÙÛÚɯÖÍɯÔÌȭɯɯɁ,ÌɂɯÈÕËɯɁÔàɯ×ÈÙÛÚɂɯÌßÐÚÛɯ

only interdependently, and neither can exist independently or truly.  
 
 
 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 

 



 

12 

Class Two:  An Analysis of the Self 
 
 

       
      

lgpk_km lgp_f_ĩiĕpm w_ęa_ qm %ng l_ tgbw_rc z 
lgpk_k_ĩ lgp_f_ĩiĕp_ĩ w_ĥ n_ęw_rg l_ n_ęw_rg zz1 

 

18.3 

3ÏÌÙÌɯÐÚɯÕÖɯÖÕÌɯÞÏÖɯÕÖɯÓÖÕÎÌÙɯÏÈÚɯÛÏÖÜÎÏÛÚɯÖÍɯɁÔÌɂɯÈÕËɯɁÔÐÕÌȭɂ 

He who sees someoÕÌɯÞÏÖɯÕÖɯÓÖÕÎÌÙɯÏÈÚɯÛÏÖÜÎÏÛÚɯÖÍɯɁÔÌɂɯÈÕËɯɁÔÐÕÌɂ 

Does not truly see. 

 
 

And now for a typical Nagarjunian twist:  If there is no self, there can be no self 

that realiz es that there is no self either!  .ÕÌɯÞÏÖɯÛÏÐÕÒÚɯÛÏÈÛɯÛÏÌÙÌɯÐÚɯɁÚÖÔÌÖÕÌɂɯ

who is free from erroneous ideas of a truly existing self and truly existing parts of 

ÛÏÈÛɯÚÌÓÍȮɯÛÏÈÛɯ×ÌÙÚÖÕɯËÖÌÚÕɀÛɯÎÌÛɯÐÛɯÈÛɯÈÓÓȵ 

 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 

 
 
 
 
 
 
 




