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` nmae mÃuïye 

om namo Maïjuçraye  

 

I bow down to Manjushri 
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Class One: An Analysis of the Causes of Things 

 

AinraexmnuTpadmnuCDedmzañt<, 

AnekawRmnanawRmnagmmingRm<. 1.  

anirodhamanutpädamanucchedamaçäçvataà|  

anekärthamanänärthamanägamamanirgamam||1  

y> àtITysmuTpad< àpÂaepzm< izv<, 

dezyamas s<buÏSt< vNde vdta< vr<. 2.  

yaù pratétyasamutpädaà prapaïcopaçamaà çivaà|  

deçyamäsa sambuddhastaà vande vadatäà   varaà||2  

 

1.1-2 

 

Of all the fully enlightened Guides,  

I bow myself down to the highest 

oneɭ 

 

The one who teaches us the peace 

That is the final end 

Of all elaboration;  

 

The one who teaches us the way 

That everything arises 

Linked together in dependence: 

 

 

 

 

 

 

Nothing starts  

Nothing stops  

Nothing lives on, and  

Nothing ever dies.  

Nothing comes, and 

Nothing goes 

Nothing is different  

Nothing is the same. 

 

 

 

Arya Nagarjuna previews here the subject matter of the entire book and the 

position he will be arguing:  Things exist only dependently and not 

independently or self-existently.  Because of the latter, nothing in and of itself 

ɁÚÛÈÙÛÚȮɂɯɁÚÛÖ×ÚȮɂ etc. 
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Class One: An Analysis of the Causes of Things 

 

 

n SvStae naip prtae n Öa_ya< naPyhetut>, 

%TpÚa jatu iv*Nte Éava> Kvcn ke cn. 3.  

na svasto näpi parato na dväbhyäà näpyahetutaù |  

utpannä jätu vidyan te bhäväù kvacana ke cana || 3 
 

1.3 

It is not from itself  

 ÕËɯÐÛɀÚɯÕÖÛɯÍÙÖÔɯÚÖÔÌÛÏÐÕÎɯÌÓÚÌ 

It is not from both together  

 ÕËɯÐÛɀÚɯÕÖÛɯÞÐÛÏÖÜÛɯÈɯÊÈÜÚÌ. 

 

Nothing at all  

Could ever start 

In any way at all.  

 

 

Arya Nagarjuna introduces this chapter by inviting us to think about how do we 

ÛÏÐÕÒɯÚÖÔÌÛÏÐÕÎɯÊÖÔÌÚɯÈÉÖÜÛɯÖÙɯÈÙÐÚÌÚȭɯɯ(ÍɯÛÏÐÕÎÚɯÈÙÌɯÏÈ××ÌÕÐÕÎɯɁÖÜÛɯÛÏÌÙÌȮɂɯÐÕɯ

and of themselves, they would have to come about in one of four ways.  They 

perhaps just come from themselves ɬ an oak tree would then come from its elf 

and not from an acorn.  But if the oak tree came from something other than itself 

ɬ ÛÏÌɯÈÊÖÙÕȮɯÓÌÛɀÚɯÚÈàɯɬ ÛÏÌÕɯÞÌɀËɯÏÈÝÌɯÛÖɯÚÜ××ÖÚÌɯÛÏÈÛɯÖÕÌɯÛÏÐÕÎɯÊÖÜÓËɯÊÖÔÌɯÍÙÖÔɯ

something completely separate and different from itself (like apples and 

oranges), and tÏÈÛɯÊÈÕɀÛɯÉÌɯÌÐÛÏÌÙȭɯɯ2ÐÕÊÌɯÛÏÐÕÎÚɯËÖÕɀÛɯÊÖÔÌɯÍÙÖÔɯÌÐÛÏÌÙɯ

ÛÏÌÔÚÌÓÝÌÚɯÖÙɯÚÖÔÌÛÏÐÕÎɯÖÛÏÌÙɯÛÏÈÕɯÛÏÌÔÚÌÓÝÌÚȮɯÛÏÌÕɯÛÏÌàɯÊÈÕɀÛɯÊÖÔÌɯÍÙÖÔɯÉÖÛÏȭɯɯ

 ÕËɯÛÏÐÕÎÚɯËÖÕɀÛɯÏÈ××ÌÕɯÍÖÙɯÕÖɯÙÌÈÚÖÕɯÈÛɯÈÓÓɯÌÐÛÏÌÙȭɯɯ(ÍɯÛÏÐÕÎÚɯËÖÕɀÛɯÈÙÐÚÌɯÖÙɯ

ɁÚÛÈÙÛɂɯÐÕɯÈÕàɯÖÍɯÛÏÌÚÌɯÍÖÜÙɯÞÈàÚȮɯÛÏÌà ËÖÕɀÛɯreally  arise at all . . . apart from the 

appearance of arising and the conceptualization  of a process of causality. 
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cTvar> àTyya hetuíalMbnmnNtr<, 

twEvaixptey< c àTyyae naiSt pÂm>. 4.  

catväraù pratyayä hetuçcälambanamanantaraà |  

tathaivädhipateyaà ca pratyayo nästi païcamaù ||4  

 

 

1.4 

Causal and the object, 

Ruler and the just precedingɭ 

These are the four conditions 

And none of them exist,  

In the same way 

That there does not exist 

A fifth condition.  

 

 

 

There are four types of conditions that might bring about the arising of 

ÚÖÔÌÛÏÐÕÎȭɯɯ3ÏÌɯÍÐÙÚÛɯÐÚɯÊÈÓÓÌËɯÛÏÌɯɁÊÈÜÚÈÓɯÊÖÕËÐÛÐÖÕɂɯÞÏÐÊÏɯÈÔÖÕÎɯÖÛÏÌÙɯÛÏÐÕÎÚɯ

means something that is the efficient cause for something else to happen (e.g., 

fire causing smoke).  3ÏÌɯÚÌÊÖÕËɯÛà×ÌɯÐÚɯÊÈÓÓÌËɯÛÏÌɯɁÑÜÚÛɯ×ÙÌÊÌËÐÕÎɯÊÖÕËÐÛÐÖÕɂȯɯÛÏÌɯ

present moment of consciousness is caused by the moment of consciousness that 

ÖÊÊÜÙÙÌËɯÑÜÚÛɯÉÌÍÖÙÌɯÐÛȭɯɯ3ÏÐÙËÓàȮɯÛÏÌÙÌɯÐÚɯÛÏÌɯɁÙÜÓÌÙɯÊÖÕËÐÛÐÖÕɂɯÞÏÐÊÏɯÙÌÍÌÙÚɯÛÖɯÈÕàɯ

of the sense powers (e.g., the ÈÉÐÓÐÛàɯÛÖɯÚÌÌȺɯɁÙÜÓÐÕÎɯÖÝÌÙɂɯÛÏÌɯÊÖÕÚÊÐÖÜÚÕÌÚÚɯ

connected to that power (e.g., the consciousness of seeing).  Finally, there is the 

ɁÖÉÑÌÊÛɯÊÖÕËÐÛÐÖÕɂɯÞÏÐÊÏɯÙÌÍÌÙÚɯÛÖɯÈÕàɯÌßÐÚÛÐÕÎɯÛÏÐÕÎɯÛÏÈÛɯÛÙÐÎÎÌÙÚɯÈɯ×ÌÙÊÌ×ÛÐÖÕɯÐÕɯ

the perceiver.  None of these four conditions, Arya Nagarjuna asserts, really 

causes anything at all, and there are no other possibilities.  
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n ih SvÉavae Éavana< àTyyaid;u iv*te, 

Aiv *mane SvÉave prÉavae n iv*te. 5.  

na hi svabhävo bhävänäà pratya yädiñu vidyate |  

avidyamäne svabhäve parabhävo na vidyate || 5  

 

 

1.5 

If the nature of a thing  

(ÚÕɀÛɯÍÖÜÕËɯÐÕɯÐÛÚɯÊÖÕËÐÛÐÖÕÚȮ 

And the nature of a thing  

#ÖÌÚÕɀÛɯÓÐÌɯÞÐÛÏÐÕɯÐÛÚÌÓÍȮ 

Then the nature of a thing 

"ÖÜÓËÕɀÛɯÉÌɯÐÕɯÈÕàÛÏÐÕÎɯÌÓÚÌȭ 

 

 

 

The essence or nature of something (the sprout, for example) cannot be found in 

what supposedly causes it (the seed), because if it did it would already be there 

ÈÕËɯÞÖÜÓËɯÕÖÛɯÕÌÌËɯÛÖɯÉÌɯɁÊÈÜÚÌËɂɯɬ the sprout would exist already in the seed.  

And if the essence or nature of ÛÏÌɯÚ×ÙÖÜÛɯÌßÐÚÛÌËɯÐÕɯÐÛÚÌÓÍȮɯÐÛɯÞÖÜÓËÕɀÛɯÕÌÌËɯÛÖɯÉÌɯ

ÊÈÜÚÌËɯÉàɯÈɯÚÌÌËȭɯɯ ÕËȮɯ ÙàÈɯ-ÈÎÈÙÑÜÕÈɯÚÈàÚȮɯÛÏÌÙÌɀÚɯÕÖɯÛÏÐÙËɯ×ÖÚÚÐÉÐÓÐÛàɯɬ if 

there is a nature to a thing, that nature or essence has to come from something 

other than itself or has to be already ther e in itself.  
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³ya n àTyyvtI naàTyyvtI i³ya,  

àTyya nai³yavNt> i³yavNtí sNTyut. 6.  

kriyä na pratyayavaté näpratyayavaté kriyä |  

pratyayä näkriyäva ntaù kriyävantaçca santyuta || 6  

 

 

1.6 

If something were to happen 

Then it must have a cause. 

3ÏÌÙÌɀÚɯÕÖɯÚÜÊÏɯÛÏÐÕÎɯÈÚɯÈÕɯÌÝÌÕÛ 

6ÏÐÊÏɯËÖÌÚÕɀÛɯÏÈÝÌɯÈɯÊÈÜÚÌ. 

 ÕËɯÛÏÌÙÌɯÈÙÌÕɀÛɯÈÕàɯÊÈÜÚÌÚ 

6ÏÐÊÏɯËÖÕɀÛɯÐÕÝÖÓÝÌɯÌÝÌÕÛÚ. 

 

 

 

If something  had the power to act as the cause for something else, it must derive 

that power from its c ause. . . and back we go, infinitely.  If there were nothing 

that had the power, then things would just happen for no reason at all, which is 

also impossible.  Nothing happens without a cause and there are no causes that 

ÈÙÌÕɀÛɯÙÌÓÈÛÌËɯÛÖɯÌÍÍÌÊÛÚȮɯÉÜÛɯÛÏÌɯprocess of cause and effect is itself implicated in 

the nexus of causality.  
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%Tp*te àtITyemaintIme àTyya> ikl, 

yavÚaeTp*t #me tavÚaàTyya> kw<. 7.  

utpadyate pratétyemänitéme pratyayäù kila |  

yävannotpadyata ime tävannäpratyayäù kathaà || 7  

 

 

1.7 

(ÍɯÐÛɀÚɯÛÙÜÌɯÛÏÈÛɯÊÈÜÚÌÚ 

Each possess their own events 

They must then be created 

In dependence upon them 

%ÖÙɯÛÏÌàɀÙÌɯÛÏÌɯÝÌÙàɯÙÌÈÚÖÕ 

6ÌɯÊÈÕɯÌÝÌÕɯÊÈÓÓɯÛÏÌÔɯɁÊÈÜÚÌÚ.ɂ 

 

Until the time the events start,  

These things cannot be causes. 

But how can they not be? 

 

 

 

 

Causes and effects exist only in relation to one another --  that is, dependently on 

ÈɯÔÐÕËɯÛÏÈÛɯÊÖÕÊÌ×ÛÜÈÓÐáÌÚɯÛÏÌÔɯÙÌÓÈÛÐÖÕÈÓÓàȭɯɯ6ÌɯÊÈÓÓɯÛÏÐÕÎÚɯɁÊÈÜÚÌÚɂɯÖÕÓàɯÐÕɯ

ÙÌÓÈÛÐÖÕɯÛÖɯɁÌÍÍÌÊÛÚȮɂɯÈÕËɯÛÏÌÙÌÍÖÙÌɯÈɯcause comes into being only after the effect 

that defines it as a cause comes into being.  But, Arya Nagarjuna points out, that 

also is logically impossible: if the cause does not exist until the effect, then how 

can the effect be caused? 
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nEvastae nEv st> àTyyae =wRSy yuJyte, 

Ast> àTyy> kSy stí àTyyen ik<. 8 .  

naiväsato naiva sataù pratyayo 'rthasya yujyate |  

asataù pratyayaù kasya sataçca pratyayena kià || 8  

 

 

1.8 

A cause is simply impossible 

Whether it s object exists or notɭ 

%ÖÙɯÐÍɯÛÏÈÛɯËÐËÕɀÛɯÌßÐÚÛȮ 

What would it be a cause of? 

And if that did exist,  

Then what would the cause do? 

 

 

A cause that exists in any other way than purely conceptually and relationally 

cannot exist either a) when its result exis ts (in which case it would not need a 

ɁÊÈÜÚÌɂɯÚÐÕÊÌɯÐÛɯÈÓÙÌÈËàɯÌßÐÚÛÚȮɯÚÖɯɁÞÏÈÛɯÞÖÜÓËɯÛÏÌɯÊÈÜÚÌɯdoȳɂȺȮɯÖÙɯÉȺɯÐÍɯÛÏÌɯÙÌÚÜÓÛɯ

did not exist (for if the result were a non -ÌßÐÚÛÌÕÛɯÛÏÐÕÎȮɯɁÞÏÈÛɯÞÖÜÓËɯÐÛɯÉÌɯÈɯ

cause ofȳɂȺȭ 
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n sÚasÚ sdsNxmaeR invRtRte yda, 

kw< invRtRkae heturev< sit ih yuJyte. 9.  

na sannäsanna sadasandharmo nirvartate yadä | 

kathaà nirvartak o heturevaà sati hi yujyate || 9  

 

 

1.9 

(ÛɯÊÈÕɀÛɯÉÌɯÛÏÈÛɯÛÏÌɯÛÏÐÕÎɯÌßÐÚÛÚ 

(ÛɯÊÈÕɀÛɯÉÌɯÛÏÈÛɯÐÛɯËÖÌÚÕɀÛ 

And it caÕɀÛɯÌßÐÚÛɯÈÕËɯÕÖÛɯÌßÐÚÛɯÛÖÎÌÛÏÌÙȭ 

 

In this situation,  

How could the thing which made it  

Come about be called a cause? 

Something would be wrong if it were so.  

 

 

 

 ɯÛÏÐÕÎɯÛÏÈÛɯÈÓÙÌÈËàɯÌßÐÚÛÚɯÊÈÕɀÛɯÉÌɯÛÏÌɯÙÌÚÜÓÛɯÖÍɯÈɯÊÈÜÚÌɯȹÐÛɀÚɯÈÓÙÌÈËàɯÛÏÌÙÌȵȺȭɯɯ

And a thing ÛÏÈÛɯËÖÌÚÕɀÛɯÌßÐÚÛɯàÌÛɯÐÚɯÈɯÕÖÕ-ÌßÐÚÛÐÕÎɯÛÏÐÕÎɯÈÕËɯÊÈÕɀÛɯÉÌɯ×ÙÖËÜÊÌËɯ

no matter how many causes you bring to bear on it.  And things that are existing 

and non-ÌßÐÚÛÐÕÎɯÈÙÌɯÔÜÛÜÈÓÓàɯÌßÊÓÜÚÐÝÌȮɯÚÖɯÖÕÌɯÛÏÐÕÎɯÊÈÕɀÛɯÉÌɯÉÖÛÏȭɯɯ2ÖɯÛÏÌÙÌɀÚɯ

something fishy about thi s whole business of cause and effect! 
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AnalMbn @vay< sn! xmR %pidZyte, 

Awan]hI^ja tiaN gÕp =]hI^j8 lqj:* -,.  

anälambana eväyaà san dharma upadiçyate |  

athänälambane dharme kuta älambanaà punaù || 10  

 

 

1.10 

6ÌɀÝÌɯ×ÙÖÝÌÕɯÛÏÐÚɯÛÏÐÕÎ 

That appears to exist 

(ÚɯÚÖÔÌÛÏÐÕÎɯÛÏÈÛɯÊÖÜÓËÕɀÛɯÉÌȰ 

 

But if the appearance 

#ÐËÕɀÛɯÌßÐÚÛȮ 

Then how could the thing appear? 

 

 

 

(ÛɀÚɯÉÌÊÈÜÚÌɯÛÏÐÕÎÚɯËÖÕɀÛɯÌßÐÚÛɯÛÏÌɯÞÈàɯÛÏÌàɯÚÌÌÔɯÛÖɯÛÏÈÛɯÛÏÌàɯÊÈÕɯÈ××ÌÈÙɯÛÏÌàɯ

way they do.  Smoke does appear to come from fire, and not from water or some 

other cause.  There is the appearance of a connection between the two things, 

ÈÕËɯ ÛÏÐÚɯ È××ÌÈÙÈÕÊÌɯ ÐÚɯ ÞÏÈÛɯ  ÙàÈɯ -ÈÎÈÙÑÜÕÈɯ ÞÐÓÓɯ ÙÌÎÈÙËɯ ÈÚɯ ɁËÌ×ÌÕËÌÕÛɯ

ÖÙÐÎÐÕÈÛÐÖÕȭɂɯɯ!ÜÛȮɯÈÚɯÞÌɀÝÌɯÈÓÙÌÈËàɯÚÌÌÕȮɯÛÏÌɯÈ××ÌÈÙÈÕÊe does not mean that 

what is appearing is really happening.  It cannot.   

 

 



 

11 

Class One: An Analysis of the Causes of Things 
 

 

AnuTpÚe;u xmeR;u inraexae naepp*te, 

nanNtrmtae yu´< inéÏe àTyyí k>. 11.  

anutpanneñu dharmeñu nirodho nopapadyate |  

nänantaramato yuktaà ni ruddhe pratyayaçca kaù || 11  

 

 

1.11 

Since these things 

Can never start 

6ÌɯÊÖÜÓËÕɀÛɯÈÊÊÌ×Û 

That they could stop. 

 

And so the just 

Preceding one 

Becomes impossible 

 

For if it stopped,  

How could it ever  

Get to be a cause? 

 

 

 

If the causes and conditions which brought about things, and the things these 

ÊÈÜÚÌÚɯÈÕËɯÊÖÕËÐÛÐÖÕÚɯÉÙÖÜÎÏÛɯÈÉÖÜÛȮɯÌßÐÚÛÌËɯÌÚÚÌÕÛÐÈÓÓàȮɯÛÏÌÕɯÛÏÌàɯÞÖÜÓËÕɀÛɯ

ɁÚÛÈÙÛɂɯÉÌÊÈÜÚÌɯÛÏÌàɀËɯÈÓÙÌÈËàɯÉÌɯÛÏÌÙÌȭɯɯ ÕËɯÐÍɯÛÏÌàɯËÐËÕɀÛɯÈÙÐÚÌɯËÜÌɯÛÖɯÛÏÌÐÙɯÖÞÕɯ

causes and conditions, because they existed ÌÚÚÌÕÛÐÈÓÓàȮɯÛÏÌÕɯÛÏÌàɯÊÖÜÓËÕɀÛɯ

ɁÚÛÖ×ɂɯÌÐÛÏÌÙȭɯɯ ÕËɯÐÍɯÛÏÌàɯÞÌÙÌɯÚÖÔÌÏÖÞɯÛÖɯɁÚÛÖ×ɂɯÚÖɯÛÏÈÛɯÚÖÔÌÛÏÐÕÎɯÌÓÚÌɯÊÖÜÓËɯ

ɁÚÛÈÙÛȮɂɯÛÏÌàɯÞÖÜÓËɯÛÏÜÚɯÎÖɯÖÜÛɯÖÍɯÌßÐÚÛÌÕÊÌȭɯɯ2ÖɯÏÖÞɯÊÖÜÓËɯÛÏÌàɯÈÓÚÖɯÌßÐÚÛɯÈÚɯÛÏÌɯ

causes and conditions for something? 
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Éavana< in>SvÉavana< n sÄa iv*te yt>, 

st IdmiSmn! ÉvtITyetÚEvaepp*te. 12.  

bhävänäà niùsvabhävänäà na sattä vidyate yataù |  

satédamasmin bhavatétyetannaivopapadyate || 12 

 

 

1.12 

But if the very existence of 

A thing which had no natu re 

Was said not to exist, 

 

We then could not accept 

That basic tenet of events: 

Ɂ3ÏÐÚɯÖÊÊÜÙÚɯÉÌÊÈÜÚÌɯÖÍɯÛÏÈÛ.ɂ 

 

 

 

If things do not have some kind of essential nature to them ɬ if there is no 

essence to a seed ɬ then maybe it is meaningless to say that a sprout comes 

about because of the seed.  But Arya Nagarjuna here is suggesting the opposite:  

it is because things do not have essential natures that they can bring about 

something else.  Dependent origination is made possible by emptiness. 
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n c VyStsmSte;u àTyye:viSt tT)l<, 

àTyye_y> kw< t½ ÉveÚ àTyye;u yt!. 13.  

na ca vyastasamasteñu pratyayeñvasti tatphalaà | 

pratyayebhyaù kathaà tac ca bhavenna pratyayeñu yat || 13 

 

 

1.13 

When separate causes come together 

The result is nothing at all . 

(ÍɯÛÏÌɯÊÈÜÚÌÚɯÏÈÝÌÕɀÛɯÈÕà 

How could any start from causes? 

 

 

 

 

The effect ɬ the oak tree ɬ is not objectively found in any one of its causes (the 

acorn, the earth it is planted in, the sunlight, the water, etc.) or in all of them  put 

together.  It seems to arise separately from its causes.  So in what sense can we 

ÚÈàɯÛÏÈÛɯÛÏÌɯÖÈÒɯÛÙÌÌɯɁÊÖÔÌÚɯÍÙÖÔɂɯÖÙɯɁÈÙÐÚÌÚɂɯÍÙÖÔɯÐÛÚɯÊÈÜÚÌÚȳɯɯ ÙàÈɯ-ÈÎÈÙÑÜÕÈɯ

here returns to the problem of causation if one imagines it as having some kind 

of independent reality.  
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Awasdip tÄe_y> àTyye_y> àvtRte, 

AàTyye_yae =ip kSmaÚaiÉàvtRte )l<. 14.  

athäsadapi tattebhyaù pratyayebhyaù pravartate |  

apratyayebhyo 'pi ka smännäbhipravartate phalaà || 14  

 

 

1.14 

If even though 

(ÛɯÞÈÚÕɀÛɯÛÏÌÙÌ 

It somehow came from causes, 

6ÏàɯÊÖÜÓËÕɀÛɯÐÛ 

Come as well 

From things which  

6ÌÙÌÕɀÛɯÐÛÚɯÊÈÜÚÌÚȳ 

 

 

But if the oak tree is not found in its causes, but nevertheless arises from causes, 

ÛÏÌÕɯÞÏàɯÊÖÜÓËÕɀÛɯÈɯÛÙÌÌɯÊÖÔÌɯÍÙÖÔɯÑÜÚÛɯÈÕàÛÏÐÕÎȳɯɯ6ÏàɯÊÖÜÓËÕɀÛɯÈɯÛÙÌÌɯÈÙÐÚÌɯ

from a kitchen sink, or a breeze, or by a spoken word?  Here Arya Nagarjuna 

reaffirms the appearance of dependent origination organized around regularly 

reoccurring rules of causation.  But in the next verses he will again undercut the 

belief that this appearance could possibly be working the way it appears to be.  

 

 



 

15 

Class One: An Analysis of the Causes of Things 
 

 

 

)l< c àTyymy< àTyyaíaSvy<mya>, 

)lmSvmye_yae yÄTàTyymy< kw<. 15.  

phalaà ca pratyayamayaà pratyayäçcäsvayammayäù |  

phalamasvamayebhyo yattatpratyayamayaà kathaà || 15  

 

 

1.15 

Since the nature of a cause 

Is to give a result, 

Causes have no nature 

Of their own.  

 

What result could come 

From something 

3ÏÈÛɯÐÚÕɀÛɯÐÛÚÌÓÍȳ 

How could a cause 

Have a nature? 

 

 

 

Effects are brought about by causes, and therefore the essential nature of a cause 

is to bring about an effect.  But since causes exist dependently on the effect they 

bring about, they do not have an independent or essential nature.  If we say that 

effects, arising as they do from causes, derive their essential natures from those 

causes, and causes have no essential natures of their own, then there can be no 

essential nature to the effects.   
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tSmaÚ àTyymy< naàTyymy< )l<, 

s<iv*te &h]ā]r]P£Puu]£Puu]: gÕp:* -2.  

tasmänna pratyayamayaà näpratyayamayaà phalaà |  

saàvidyate phaläbhä vätpratyayäpratyayäù kutaù || 16  

 

  

1.16 

Thus, there is no nature 

To a cause 

But a cause without a nature 

"ÖÜÓËÕɀÛɯÏÈÝÌɯÈÕàɯÙÌÚÜÓÛ. 

 

 ÕËɯÐÍɯÐÛɀÚɯÛÙÜÌ 

That no result exists, 

How could something  

Be a cause 

3ÏÈÛɯÊÖÜÓËÕɀÛɯÉÌɯÈɯÊÈÜÚÌȳ 

 

 

 

If there is no nature to a cause ɬ if it does not have the nature of bringing about 

an effect ɬ then how can it bring about an effect?  And if there are no effects 

brought into exis tence by causes, then in what sense could we say that a cause is 

a cause if it brings nothing into effect?   
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êpkar[inmR´< n êpmupl_yte, 

«laW]el j ejiNĂ8 »Vupa «lg]nW8*  1 .  

pĝn_iĕp_į_lgpksir_ĩ l_ pĝn_ksn_j_`fw_rc z 
pĝncįĕng l_ lgpksir_ĩ bıęw_rc pĝn_iĕp_į_ĩ zz / 

 

 

4.1 

You could never conceive of a form 

Separate from what makes it up. 

But these components of a form 

Could also never be seen 

(ÍɯÛÏÌàɯÞÌÙÌɯÙÌÔÖÝÌËɯÍÙÖÔɯÛÏÌÐÙɯɁÍÖÙÔ.ɂ 

 

 

 

In this chapter, Arya Nagarjuna discusses whether the five main parts that make 

up a person truly exist.  The first of these five ɁÏÌÈ×ÚɂɯÖÙɯskandhas is called 

ɁÍÖÙÔȮɂ referring to  the physical body of a person as well as all material 

phenomena in the ×ÌÙÚÖÕɀs world .  Form is used throughout this chapter to stand 

in for all five  heaps (see below, 4.7); the arguments pertaining to form extend 

also to the other four.  

 

The opening verse, as usual, states the basic argument of the chapter as a whole:  

Physical f orm or matter , one of the main parts of the person, cannot be conceived 

apart from its  constituent material  parts  (which are sometimes enumerated as 

the four elements of earth, air, fire, and water).  But the parts of form could not 

be conceived or perceived as parts of form if they were isolated from the whole of 

which they are parts.  Parts and the whole are mutually dependent and neither 

exists self-existently.
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êpkar[inmuR´e êpe êp< àsJyte, 

Aahetuk< n caSTywR> kiídahetuk> Kv ict!. 2.  

pĝn_iĕp_į_lgpksirc pĝnc pĝn_ĩ np_q_hw_rc z 
ĕfcrsi_ĩ l_ aĕqrw_prf_ĥ i_ęagbĕfcrsi_ĥ it_ agr zz 0 

 

 

4.2 

If we could ever separate 

A form from its components , 

3ÏÌÕɯÞÌɀËɯÏÈÝÌɯÈɯÍÖÙÔ 

3ÏÈÛɯËÐËÕɀÛɯÏÈÝÌɯÈÕàɯÊÈÜÚÌÚɭ 

 

But there isÕɀÛɯÈÕɯÖÉÑÌÊÛ 

In all the world  

6ÏÐÊÏɯËÖÌÚÕɀÛɯÏÈÝÌɯÈɯÊÈÜÚÌ. 

 

 

3ÏÌɯɁÊÖÔ×ÖÕÌÕÛÚɯÖÍɯÈɯÍÖÙÔɂɯȹÙľ×ÈÒêÙÈįaȺɯÈÙÌɯÈÓÚÖɯÜÕËÌÙÚÛÖÖËɯÈÚɯÛÏÌɯɁÊÈÜÚÌÚɂɯȹhetu) for 

the form.  It is because of these components that form comes about.  If there were form (a 

ÉÖËàȮɯÓÌÛɀÚɯÚÈàȺɯthat existed apart from its components or causes, it would be partless 

(without limbs, head, and torso) or causeless.  One set of problems ensues if we regard 

form as partless; another ensues if we take form as causeless.  Arya Nagarjuna begins 

here by saying that  form which  ÐÚÕɀÛɯÊÈÜÚÌËɯÐÚɯÐÔ×ÖÚÚÐÉÓÌ, for there is no entity or object 

of sense perception (arthaȺɯÞÏÐÊÏɯËÖÌÚÕɀÛɯÊÖÔÌɯÐÕÛÖɯÌßÐÚÛÌÕÊÌɯËÜÌɯÛÖɯÊÈÜÚÌÚɯÈÕËɯ

ÊÖÕËÐÛÐÖÕÚȭɯɯ ɯ×ÌÙÚÖÕɀÚɯÉÖËàȮɯÍÖÙɯÌßÈÔ×ÓÌȮɯÈÙÐÚÌÚɯÉÌÊÈÜÚÌɯÖÍɯÊÈÜÚÌÚȭ 
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êpe[ tu ivinmUNĂ8 ue` Ou]öÒlg]nW8) 

=g]uNg8 g]nW8 Ou]`Û j]OPug]uÐ _ g]nW8*/* 

pĝncį_ rs tglgpksir_ĩ w_bg qwĕbpĝn_iĕp_į_ĩ z 
_iĕpw_i_ĩ iĕp_į_ĩ qwĕb lĕqrw_iĕpw_ĩ a_ iĕp_į_ĩ zz 1 

 

 

4.3 

If a component of form  

Could ever be held 

Apart fr om its form , 

 

3ÏÌÕɯÞÌɀËɯÏÈÝÌɯÈɯÊÖÔ×ÖÕÌÕÛ 

That comprised nothingɭ 

A cause without a result . 

That could never exist. 

 

 

(ÍɯÚÖÔÌɯ×ÈÙÛɯÖÍɯÖÕÌɀÚɯÉÖËàɯȹÛÏÌɯÌÓÉÖÞȮɯÍÖÙɯÌßÈÔ×ÓÌȺɯÊÖÜÓËɯbe isolated from the body of 

which it were a part, what would it be?  It could no  longer be a part of a larger whole, 

ÈÕËɯÛÏÜÚɯÐÛɯÞÖÜÓËɯÉÌɯÈɯɁÊÖÔ×ÖÕÌÕÛɯÛÏÈÛɯÊÖÔ×ÙÐÚÌËɯÕÖÛÏÐÕÎȭɂɯɯ ÙàÈɯ-ÈÎÈÙÑÜÕÈɯÐÚɯÈÓÚÖɯÏÌÙÌɯ

analyzing the process of causality and perception.  If the parts of a form are the cause for 

that form, which exists first ɬ the parts (cause) or the whole (result)?  If we say, as would 

seem commonsensical, that the parts of form must come before the form, then we would 

have a cause for a result before the result occurs.  But a cause is only a cause when it 

brings about a result, tha t is, after the result, not before.  A cause without a result does 

not exist as a cause.  A part can only be a part of a whole, which presupposes the 

existence of a whole of which it is a part.  We cannot perceive things as parts until we 

perceive the whole of which they are parts .
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êpe sTyev êpSy kar[< naepp*te, 

êpe=sTyev êpSy kar[< naepp*te. 4.  

pĝnc q_rwct_ pĝn_qw_ iĕp_į_ĩ lmn_n_bw_rc z 
pĝnc %q_rwct_ pĝn_qw_ iĕp_į_ĩ lmn_n_bw_rc zz 2 

 

 

4.4 

Even if there was a form 

What makes it up would be  

Completely impossible . 

 

 ÕËɯÐÍɯÛÏÌÙÌɯÐÚÕɀÛɯÈÕàɯÍÖÙÔ 

What makes it up is still  

Completely impossible . 

 

 

I f form (like the body) truly existed, it would exist independently of its components and 

its causes.  That would mean it would not need its parts and would not need causes to 

bring it into existence , since it already exists.  And if form did not exist at all, then there 

would be no parts to it nor any causes for it, since it does not exist.  A further implication 

is that i f the components of form came together to make up or cause form, then we should 

be able to see that process at work.  But when we look for any one of the individual parts 

that comprise f orm (the hand of a body, for example), those parts turn out to have parts 

too (the five fingers and the palm), and each of those parts have parts (the top, middle, 

and bottom of each finger), and so on ad infinitum . We could never see a hand, let alone a 

body, if this were how we were seeing things.   
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in:kar[< puna êp< nEv nEvaepP*te, 

pOi]`Û «lcp]jĄ ka<iíÚ ivkLpan! ivkLpyet!.5. 

lgĵiĕp_į_ĩ nslĕ pĝn_ĩ l_gt_ l_gtmn_n_bw_rc z 
r_qkĕb pĝn_e_rĕl iĕĩęagll_ tgi_jnĕl tgi_jn_wcr zz 3 

 

 

4.5 

A form not made of anything  

Is illogical, in fa ct 

(ÛɀÚɯÛÖÛÈÓÓàɯÙÐËÐÊÜÓÖÜÚȵ 

So just stop having 

All these misconceptions 

About form . 

 

 

 

But  a form that is not made up of its parts or brought ab out by its causes is also 

impossible.  So Arya Nagarjuna advises us to start thinking very differently about fo rm 

and the other parts that  make up the person.  Easier said than done!
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j g]nWOu o»v8 g]uNeiPuqll'pa) 

j g]nWOu]o»v8 g]uNeiPuqll'pa*2.  

l_ iĕp_į_qw_ q_bıę_ĩ iĕpw_kgrwsn_n_bw_rc z 
l_ iĕp_į_qwĕq_bıę_ĩ iĕpw_kgrwsn_n_bw_rc zz 4 

 

 

4.6 

6ÌɯÊÖÜÓËÕɀÛɯÚÈà 

3ÏÌɯÛÏÐÕÎɯÛÏÈÛɀÚɯÔÈËÌ 

Resembles that 

Which makes it up . 

!ÜÛɯÞÌɯÊÈÕɀÛɯÚÈà 

3ÏÌɯÛÏÐÕÎɯÛÏÈÛɀÚɯÔÈËÌ 

#ÖÌÚÕɀÛɯÙÌÚÌÔÉÓÌ 

What makes it up. 

 

 

The parts of the body are not identical to the body they make up (the knee is not a 

miniature body) ; a cause is not the same as its effect (if it were, the two would be 

indistinguishable).  But, on the other hand, the parts of the body cannot be entirely 

different from ÛÏÌɯÉÖËàɯÛÏÌàɯÊÖÔ×ÙÐÚÌɯÌÐÛÏÌÙȮɯÍÖÙɯÐÍɯÛÏÌàɯÞÌÙÌɯÈÕàÖÕÌɀÚɯÒÕÌÌɯÊÖÜÓËɯÉÌɯ×ÈÙÛɯ

of your body.  A cause must be related to its effect to be a cause of that effect, or else 

anything whatsoever could bring about any other thing.
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vednaicÄs<}ana< s<Skara[a< c svRz>, 

sveR;amev Éavana< êpe[Ev sm> ³m>.7.  

tcb_lĕagrr_q_ĩháĕlĕĩ q_ĩqiĕpĕį_ĩ a_ q_pt_ę_ĥ z 
q_ptcĵĕkct_ `fĕtĕlĕĩ pĝncį_gt_ q_k_ĥ ip_k_ĥ zz 5 

 

 

4.7 

Now use the same progression 

As we did for form itself  

On feelings, discrimination,  

Miscellaneous factors, mind, 

And all existing things . 

 

 

 

Here Arya Nagarjuna just states that  all the previous observations about form hold true 

ÍÖÙɯÛÏÌɯÖÛÏÌÙɯÍÖÜÙɯɁÏÌÈ×ÚɂɯÖÙɯ×ÙÐÕÊÐ×ÈÓɯ×ÈÙÛÚɯÖÍɯÛÏÌɯ×ÌÙÚÖÕɯɬ feelings, the faculty of 

discri mination, the miscellaneous factors or dispositions, and mind or consciousness ɬ as 

well as all existing things of this type.  What he is suggesting here is that if you 

understand the emptiness of any one thing ɬ form, in this case ɬ you understand the 

emptiness of every other thing.  One of the commentators quotes here the following verse 

from the Perfection of Wisdom Sutra: 

Just as you understand yourself, 

So too can you understand all living beings.  

Just as you understand all living beings,  

So too can you understand all things.  
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iv¢he y> prIhar< k«te zUNytya vdet!, 

sv¡ tSyapirùt< sm< saXyen jayte. 8.  

tgep_fc w_ĥ n_pėfĕp_ĩ iırc ęĝlw_r_wĕ t_bcr z 
q_pt_ĩ r_qwĕn_pgfır_ĩ q_k_ĩ qĕbfwcl_ hĕw_rc zz 6 

 

 

4.8 

Whenever we use emptiness 

In a debate 

And someone tries to reply  

3ÏÌàɯÏÈÝÌÕɀÛɯÔÈËÌɯÈɯÙÌ×ÓàɯÈÛɯÈÓÓ 

Because it is simply 

Proving our point . 

 

 

Arya Nagarjuna s ÛÈÛÌÚɯÏÌÙÌɯÛÏÈÛɯÈÕàɯÖÉÑÌÊÛÐÖÕɯÛÖɯÏÐÚɯÈÙÎÜÔÌÕÛɯÞÐÓÓɯÉÌɯɁÚÐÔ×Óàɯ×ÙÖÝÐÕÎɯ

ÖÜÙɯ×ÖÐÕÛɂɯÐÕɯÛÏÈÛɯÐÛɯÞÐÓÓɯ×ÙÌÚÜ××ÖÚÌɯÚÖÔÌÛÏÐÕÎɯÞÏÐÊÏɯÛÏÌɯÖ××ÖÕÌÕÛɯÏÈÚɯÑÜÚÛɯÈÚÚÜÔÌËɯ

must have some kind of inherent self-existence.  But this is exactly what needs to be 

proven.  Arya Nagarjuna asserts that any claim to self -existence can be refuted through 

the arguments put forward in this chapter.
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VyaOyane y %palMÉ< k«te zUNytya vdet!, 

sv¡ tSyanupalBx< sm< saXyen jayte.9.  

twĕifwĕlc w_ snĕj_k`f_ĩ iırc ęĝlw_r_wĕ t_bcr z 
q_pt_ĩ r_qwĕlsnĕj_`bf_ĩ q_k_ĩ qĕbfwcl_ hĕw_rc zz 7 

 

 

4.9 

Whenever we use emptiness 

To give a teaching 

And someone raises a problem 

3ÏÌàɯÏÈÝÌÕɀÛɯÙÈÐÚÌËɯÈɯ×ÙÖÉÓem at all 

Because it is simply 

Proving our point . 

 

 

Any objection to the assertion that things are empty of self -existence and exist only 

dependently is just a sign of some kind of grasping to something which is thought to 

have self-existence.  And any kind of claim to something that exists inherently or 

iÕËÌ×ÌÕËÌÕÛÓàɯÊÈÕɯÉÌɯØÜÐÊÒÓàɯÚÏÖÞÕɯÛÖɯÉÌɯÈÉÚÜÙËɯÈÕËɯÞÐÓÓɯÉÌɯɁÚÐÔ×Óàɯ×ÙÖÝÐÕÎɯÖÜÙɯ

×ÖÐÕÛȭɂ 
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 (Fire and Fuel) 

 

    

   
w_bglbf_l_ĩ q_ acb_elgpci_rt_ĩ i_prıi_pk_įmĥ z 
_lw_ęacbglbf_lĕb_elgpglbf_lĕb_nwırc `f_tcr zz / 

 

 

10.1 

If fuel were fire  

The actor and action would be the same. 

But if they were different  

Then fire could burn without fuel.  

 

 

In this chapter, Arya Nagarjuna takes up the example of fire and fuel which others 

used as a metaphor to argue that were thi ngs that were both truly or inherently 

existing and also dependently originating .  Even dependent things have self-

existence, it was claimed.  Fire depends on fuel, but fire and fuel are distinct but also  

have their own separate exsitences.  Fire is neither identical to nor absolutely 

different from fuel.  Similarly, it might be argued, there could be a self that truly  

exists even while also depending on its  parts  ɬ a self who is neither identical to nor 

ËÐÍÍÌÙÌÕÛɯÍÙÖÔɯÛÏÌɯÚÌÓÍɀÚɯ×ÈÙÛÚȮɯÉÜÛɯÕÌÝÌÙÛÏÌÓÌÚÚɯÛÙÜÓàɯÌßÐÚÛs.   

 

Arya Nagarjuna will argue  that things like  fire and fuel can neither be really the 

same as each other nor inherently different from one another ɬ and these are the 

only two alternatives.  

 

In this opening verse, Arya Nagarjuna sets up the dilemma:  If  fire (equated in this 

verse to the actor or agent) and fuel (compared to the action)  truly exist, they must 

be essentially the same (ekatva) or essentially different ( anyatva).  If they were the 

essentially the same, fire and fuel as well as actor and action would be identical 

and, therefore, indistinguishable.  If they we re essentially different, then one could 

exist without the other: fire could burn without fuel.  
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 (Fire and Fuel) 

 
   

    
ngrw_np_bėnr_ ct_ qwĕb_np_bėn_l_fcrsi_ĥ z 

nsl_pĕp_k`f_t_gw_prhw_kct_ĩ aĕi_pk_i_ĥ q_rg zz 0 

 

 

10.2 

It would be permanently burning  

And not something that is inflamed  

Due to causes. 

Rekindling it would be pointless  

And being like that  

It would do nothing.  

 

2ÖɯÓÌÛɀÚɯÚÜ××ÖÚÌɯÛÏÈÛɯfire and fuel were essentially or inherently different.  If they 

were, ÍÐÙÌɯÞÖÜÓËɯÕÖÛɯÊÖÔÌɯÍÙÖÔɯÍÜÌÓȰɯÐÛɯÞÖÜÓËɯÕÖÛɯÉÌɯɁÚÖÔÌÛÏÐÕÎɯÛÏÈÛɯÐÚɯÐÕÍÓÈÔÌËɯ

due to causes,ɂɯand therefore would already and always be burning.  There would be 

ÕÖɯ×ÖÐÕÛɯÖÙɯÕÌÌËɯÛÖɯÐÎÕÐÛÌɯÐÛɯÚÐÕÊÌɯÐÛɯÞÖÜÓËɯÈÓÙÌÈËàɯÈÕËɯÈÓÞÈàÚɯÉÌɯÉÜÙÕÐÕÎȮɯÈÕËɯɁÐÛɯ

ÞÖÜÓËɯËÖɯÕÖÛÏÐÕÎɂɯÐÕɯÛÏÌɯÚÌÕÚÌɯÛÏÈÛɯÐÛɯÞÖÜÓËɯÕÖÛɯÊÖÕÚÜÔÌɯÍÜÌÓɯÚÐÕÊÌɯÐÛɯÞÈÚɯÕÖÛɯ

burning because of or de×ÌÕËÌÕÛɯÖÕɯÛÏÌɯÍÜÌÓȭɯɯ%ÐÙÌɯÞÖÜÓËɯÉÌɯÈÕɯɁÈÊÛÖÙɂɯÖÙɯɁÈÎÌÕÛɂɯ

which  ËÐËÕɀÛɯÈÊÛ or do anything ɬ and that would be absurd.  There is no agent 

without an action , and vice versa; they exist only interdependently.  
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(Fire and Fuel) 

 
  

    
n_p_rp_ lgp_nciĵ_rtĕb_np_bėn_l_fcrsi_ĥ z 

nsl_pĕp_k`f_t_gw_prfw_ĩ lgrw_bėnr_ĥ np_q_hw_rc zz 1 

 

 

10.3 

Since it would be independent  

Of anything else 

It would not be something that is inflamed  

Due to causes. 

 

Reigniting a permanently burning thing  

Would be pointless. 

 

 

Being independent of its causes, fire would not need fuel to burn and would burn 

eternally.  And if fire was burning eternally it would be pointless to rekindle it; it  

would need no rekindling, ever.  Fire, of course, does not exist this way.  We never 

perceive fire to exist apart from fuel.  It exists only dependently on fuel.  And it is 

because it is not independent that it can  ɁËÖɯÚÖÔÌÛÏÐÕÎɂɯȹÐȭÌȭȮɯÊÖÕÚÜÔÌɯÛÏÌɯÍÜÌÓɯÐt 

depends on) and also makes it necessary for it to be reignited when it goes out 

having consumed the fuel.  Fire is not independent of its causes because it is seen to 

be brought into existence the fuel, burn for as long as the fuel lasts, and go out when 

the fuel is consumed.  So fire and fuel cannot be inherently different.  

 
 
 
 
 



 

29 

Class Three: An Analysis of the Emptiness of Identity and Difference  
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r_rp_gr_qkĕbgbfw_kĕl_kglbf_l_ĩ `f_t_rėrg acr z 

iclcbfw_rĕkglbf_l_ĩ r_rrĕt_lkĕrp_kgb_ĩ w_bĕ zz 2 

 

 

10.4 

And if it is the fuel  that is burning  

Then what is the cause for it to burn 

Since that (burning) is nothing other than this (the fuel) ? 

 

 

But if fire is not different  from fuel, how can we say that  one thing brings about 

another ɬ that  ɁÍÐÙÌɯÉÜÙÕÚɯÍÜÌÓɂ?  Maybe fire and fuel are not separate but the same.  

One might argue tha t it is n ot the fire  but the fuel that burns.  The fire, under this 

viewpoint, does indeed depend on the fuel but is not different from it  since the fuel is 

ÞÏÈÛɀÚɯËÖÐÕÎɯÛÏÌɯÉÜÙÕÐÕÎ.  But Arya Nagarjuna here points out that if we say this 

we are saying that the fire and fuel are identical  and indistinguishable .  And if we 

say that, then we cannot say that the fuel is the cause of the burning or the fire.  

"ÈÜÚÌɯÈÕËɯÌÍÍÌÊÛȮɯÛÖɯÉÌɯɁÊÈÜÚÌɂɯÈÕËɯɁÌÍÍÌÊÛȮɂɯÔÜÚÛɯÉÌɯÚÌ×ÈÙÈÉÓÌɯÈÕËɯÛÏÌÙÌÍÖÙÌɯ

different.   
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_lwm l_ npĕnqw_rc %npĕnrm l_ bf_iĵw_rw_b_f_l nsl_ĥ z 
l_ lgptĕqw_rw_lgptĕį_ĥ qrfĕqw_rc tĕ qt_jgĭe_tĕl zz 3 

 

 

10.5 

And if fire were different than the fuel 

It could not interact with fuel  

And if it did not interact  

It would not burn.  

 

2ÖÔÌÛÏÐÕÎɯÛÏÈÛɯËÖÌÚÕɀÛɯÙÌÐÎÕÐÛÌ 

Would never go out,  

And something that was never extinguish  

Would always remain  

Possessing its own characteristics.  

 

 

And now back to the oth er side of the problem:   If fire were actually or really 

different than the fuel, how could it interact with it?  Really separate and different 

things never touch (for if they did they would no longer be separate and different).  

If fire and fuel were tru ly distinct, how could fire burn fuel?   
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_lw_ ctclbf_lĕb_elgpglbf_l_ĩ npĕnlswĕbw_bg z 

qrpė q_ĩnpĕnlmrg nspsĵ_ĩ nspsĵ_ęa_ qrpgw_ĩ w_rfĕ zz 4 

 

 

10.6 

If fire were different than fuel  

It could unite with fuel  

Just as a woman unites with a man  

And a man with a woman.  

 

 

!ÜÛȮɯÖÕÌɯÔÐÎÏÛɯÖÉÑÌÊÛȮɯËÖÕɀÛɯÔÌÕɯÈÕËɯÞÖÔÌÕɯɬ two different t hings ɬ unite and 

ÉÌÊÖÔÌɯÖÕÌɯÐÕɯÚÌßÜÈÓɯÐÕÛÌÙÊÖÜÙÚÌȳɯɯ2ÖɯÞÏàɯÊÖÜÓËÕɀÛɯÍÜÌÓɯÈÕËɯÍÐÙÌɯÚÐÔÐÓÈÙÓàɯÉÌɯÉÖÛÏɯ

different and come together? 
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_lw_ ctclbf_lĕb_elgpglbf_l_ĩ iĕk_kĕnlswĕr z 
ĕelėlbf_lc w_bg qwĕrĕk_lwmlwcl_ rgp_qiırc zz 5 

 

10.7 

If fire were indeed different from fuel,  

It could interact naturally with fuel  

But only provided that bo th fire and fuel  

Were mutually distinct.  

 

Arya Nagarjuna answers the objection by saying that different things like fire and 

fuel might interact with each other, like men and women do, but only if they were 

truly different , that is, only if they were mutua ÓÓàɯËÐÚÛÐÕÊÛȭɯɯ%ÖÙɯÈÕɯɁÐÕÛÌÙÈÊÛÐÖÕɂɯ

requires that there be two discrete things that come together.  But since fire and fuel 

cannot exist apart from each other (as we have seen already), they are not truly 

different and distinct. . . and therefore cannot in teract!  
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w_bėlbf_l_k_nciĵwĕelgp_nciĵwĕelgĩ w_bėlbf_l_ĩ z 
i_r_p_rnĝpt_lgĵn_ll_ĩ w_b_nciĵwĕelgpglbf_l_ĩ zz 6 

 

 

10. 8 

If fire depends on fuel  

And fuel depends on fire  

Then which would be first to arise ? 

Is fire dependent on fuel  

Or vice versa? 

 

 

Here we begin an analysis of how the interdependence between fire and fuel ɬ if that  

interdependence is conceived of as existing in any other way than as a mere 

appearance ɬ is also impossible.  For if f ire depends on fuel for its existence, then the 

fuel must exist before the fire.  Fuel also depends on fire for its existence --  wood, fo r 

ÌßÈÔ×ÓÌȮɯÐÚɯÕÖÛɯɁÍÜÌÓɂɯÜÕÛÐÓɯÐÛɯÐÚɯÉÜÙÕÐÕÎɯÈÚɯÈɯÍÐÙÌȭɯɯ(ÛɀÚɯÑÜÚÛɯɁÞÖÖËɂɯÜÕÛÐÓɯÛÏÌÕȭɯɯ2Öɯ

ÍÜÌÓɯÊÈÕɀÛɯÌßÐÚÛɯÉÌÍÖÙÌɯÍÐÙÌɯÈÕËɯÔÖÙÌɯÛÏÈÕɯÍÐÙÌɯÊÈÕɯÌßÐÚÛɯÉÌÍÖÙÌɯÍÜÌÓȭɯɯ 

 
 
 
 
 
 
 




