STITUTE
Angeles

~ EXPLORATIONS IN EMPTINESS

—r o] P B [ SN e VY ), ST b [ S s

E

R NN DS L P N il < S 62

ARYA NAGARJUNA'’S

rmm————— | | yRe————]

“Wisdom: A Song on the Root of the Middle Way”
(Mulamadbyamakakarika)




" nmaamAuiye

om namo Maijucraye

| bow down to Manjushri



Class One: An Analysis of Liking (Desire) and Wanting (The Desirous One)

raga*id EveTpUvi r’ae rgitrSk«t> |
ragadyadi bhavetpirvaa rakto ragatiraskatau |

t< atlTy EveOagae ragae EveTsit . 1

taa pratétya bhavedrago rakte rdgo bhavetsati || 1

6.1
What if before you liked something,
You wanted it, without liking it?
40EI UOI EUOT OwUTT Ul ZEwl EYT wOOWET wubOol
Because where there is wanting
There is liking.

Inthischaptl UOw UaEw- ET EUNUOEWEOEOa4al UwUradauwonOx UDOI U
theonehand, EOE w? PEOUDOT » wOUWET DOT wbOwUT (raktd)oi U1 woOi w
the other. An opponent might argue that there is some kind of real, objective, self-

existence to things because desire really exists. If we desire, we must be desiring

something and there must besomebody who desires.

Arya- ET EUNUOGE wx UCEPBO 2 woODHET DOVOMOOWEOEOa 4l wE Uw
how crucial it is in Buddhist understa ndings of suffering. Desire (ignorant liking) joins

aversion (ignorant disliking) and ignoranceitself EUwUT 1 wUOT Ul T wOEDPOw? x OP U
biggest of our mental afflictions. All our suffering can be traced back to these three.

Because of our ignorance things appear to us being likeable or dislikeable from their own

side. Ice cream appears to us as inherently likeable; an irritating person seems as though

they are essentially or objectively irritating ¢ both due to our ignorance about where

likeable and dislikeable things come from. Because we see these likeable and dislikeable

Ul DOT Uwbl OOUEOUOaOwPI wpk E O U wény dofgbabantthingpvEhiold w0 T 1T Ou
repeat the causes of our suffering. Rather than share or give away the likeable things we

desire, we grasp to them and try to obtain them before others can get them. Rather than

being patient and compassionate to the irritating person, we get angry and yell back at

them thus recreating the causes that brought us this dislikeable experience inthe first

place.



P? PEOUDOT 2 AwOUUOawl RBDUUI EOwOO] wOUWEOOUT 1 Uwdi wl
after it (that is, they would come into existence sequentially), or they would have to exist
simultaneously.

He starts here by asking us to consider whether it is possible for the person who has
desire to exist before the desire he or she has . . . withouthat desire! Of course not!
261 1T UI wOT T @ aubWiwp EIOWBU wOD OB OT 02 wdOIl EODPOT wUOT ECwU
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Class One: An Analysis of Liking (Desire) and Wanting (The Desirous One)

[ak 1]

nAa 9oep 1 gj] nlc: gOp <r
rakte 'sati puna ragau kuta eva bhavifiyati |
sit vasit va rage r'e =Pye; sm>3m> . 2

sati vasati va rage rakte 'pyefia samau kramau ||2

6.2
But, if you are wanting it
How then could you be liking it?
Whichever way you go|

Wanting it and liking it, or
Wanting without liking it,
It all ends up the same.

20wkl zYl wi UOEEOPUT T EwUOT EQwUT T Ul wEEOZ UWET WEWET U
PDUI OU0wUT T wel UbUI wUOT EVWEIT | PO1 UwbT EVwbUwWOI EOU U
explore the possibility that there is a sequential unfolding of a truly existing liking

(desire) and a truly existing wanting (someone who desires), Arya Nagarjuna in this verse

tries it the other way around. Maybe desire or liking exists before the desirous person

who wants the desirable thin g.

But how can desire exist without someone who desires? Desire or liking is not free
floating. It must have a basis. There must be someone who desires for there to be desire;
?PPEOUDOT » wli EVWUOWET wxUI Ul OUDPOT wi OUwUT T Ul wOOWEI

20w? bl bEE d wd WUl 62 whT | OWPUWEOGOTI UwlUOwUT 1T webEOaU
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out there, independently, on their own, with some kind of objective or essential existence

¢ they could not come into being sequentially. One has to be already be there for the
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Class One: An Analysis of Liking (Desire) and Wanting (The Desirous One)

~

odAr |1 gj ©~0Oepj N uqA] n] cn/
sahaiva punarudbhdtirna yuktéa ragaraktayou |
Eveta< ragr'aE ih inrpe]akE prSpr< . 3

bhavetda ragaraktau hi nirapekfiau parasparaa || 3

6.3
2PDO0OETl whbUz UwOOUwWUT T whEawbUwbU
That liking and wanting could ever
Come at the exact same time,

Then it could not be the case
That liking and wanting could share
A mutual dependence.

So if a truly existing desirous one does not exist before a truly existin g desire, nor does
desire exist before there is someone who has desire, that only leaves one more option for
the possibility of a truly existing liking and wanting. Maybe they come into existence
simultaneously.

It would seem that this is the case, right ? The state of mind of desiring or wanting
something occurs at the time when the desire or liking occurs. | want the likeable thing
only when there is something likeable to like. | desire ice cream only when there is ice
cream (or the thought of ice cream). It would appear that the liking and wanting can only
happen simultaneously.

Arya Nagarjuna first of all points out here that if liking and wanting, desire and the one
who desires, occurred simultaneously, then that would mean that they did not occur
sequentially. It has to be one or the other: either one comes before the other, or they
happen at the same time. But if they happened at the same time, and not one before the
other, then we could not say that one caused the other. We could not say, for example,
that desire caused the arising of one who desires. Which would mean that there could be
someone who desires (liking) without the arising of desire (wanting)!



Liking and wanting would seem to exist only in relationship one to the other. Ifth ey
OEEUUUI EwUDPOUOUEODI OUUOaOw UaEw- ETEUNUOBEwWxODOUL
El x1 OE hifbekshapapaspara).

In the next verses, Arya Nagarjuna thoroughly investigates the possibility of the

simultaneous existence of liking and wanting. If desire and the desirous one existed

simultaneously, they would either have to be identical to one another or_different from

OO0l wEOOUT T UBww$PUT T UwbPEaAawUT T Ul zUwl OPOT wUOWET wE



Class One: An Analysis of Liking (Desire) and Wanting (The Desirous One)

nEkTve shEavae =iSt n tenEv ih tTsh ,

naikatve sahabhavo 'sti na tenaiva hi tatsaha |

Q1
®

| #sAra odar]a 9s gOp «<r

pathaktve sahabhavo 'tha kuta eva bhavifiyati || 4

6.4
If they were a single thing
They cannot come together
%O U wO O U indd @bether wwithGtself

But if they were two different things
How then could they ever join together?

Are liking and wanting, desire and being someone who desires, the same thing or
two different things?

If they were the same thing, they could not occur simultaneously, because they
would not be two things that occurred at once. It makes no sense to say that one
and the same car occurs at the same time as itself. The simultaneity of occurrence of
things requires that there be one thing that occurs simultaneous with another thing.

A thing cannot occur simultaneously with itself.

Desire and the one who desires are conceptually separable and therefore cannot be
U1 wUEOT wUOT POT 6ww6el Ul wOT T awlT T wUEOT wUT BOT OwkE
they are different things that occur at the same time.

Arya Nagarjuna dismisses this possibility in the second half of the verse. If desire
and the desirous one werereally different things, how could they occur at once? If
they are truly different, like ligh tis different from darkness or samsara is different
from nirvana, they could not be in the same place at the same time. How could an
apple and an orange exist simultaneously, that is, be the same thing (an
PExxQOQUEOT 1 2 Ay

Truly different things are mutual Oa wi REOQUUDPYI dww( Uz Uwl PUTT UwbO
both at the same time, in the same place. If two things truly existed at the same

time and in the same place, they would be one thingt in which case, again, we

would not be able to distinguish between desire and the one who has desire.

24



Candrakirti, the great commentator on this text, presents this as a general principle:

we never observe the simultaneity of things each of which exists separately. If

desire and the one who desires truly, really, independently, self-existently existed as
EDITTUI OUwUOT DOT UOwWUT 1 awEOUOEwWOI YI UWExxT EUWUE
below.
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Class One: An Analysis of Liking (Desire) and Wanting (The Desirous One)

@kTve shEviet! SyaTshay< ivhaip s>,

ekatve sahabhava;cet syatsahdayaa vinapi sau |

p&w®ve shEviet! SyaTshay< ivnaip s> .5

pathaktve sahabhavaccet syatsahdyaa vinapi sau || 5

6.5
(T whbUzUwEwWUDOT O wUT pOT wUT EUZUwWNODO
Then one of them alone could make a pair

(1 wbUzUwUPOwUI x Eagdtherl wUT DOT UwUT EUwN «
Then one of them alone could make a pair

If desire and the one who desires were thesame thing, occurring simultaneously,

then onecould occur without the other. D esire (being the same thing as the one who

desires) could occur at the same timewbD Ul OUUwWEOGa OO0l wbhl OQwEI UPUI Un,
EOOOI WEOUOEWOEOI WEwWxEDUSB ?

On the other hand, if liking and wanting are two different things that occur

simultaneously, then again if one occurred without the other they would both occur!

Desire and the one who degres could occur at the same time with only desire

occurring, without one who desires, or with just the one who desires occurring,

PPUT OUCwWUT T wET UPUIl nww T EBPOOW? OO0 wOi wlOiT 1 OwE O

If two things are really identical, they cannot be in any kind of relationship with
one another (because they are the same thing). And if two things are truly different,
they are completely independent and cannot be in any kind of relationship either.

So if desire and the one who desires are either the samer different, they cannot be

said to arise simultaneously, for simultaneity requires two things in a relationship
of arising at the same time. . . and this is impossible!
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Class One: An Analysis of Liking (Desire) and Wanting (The Desirous One)

p&w®ve shEavi yid ik< ragr'yae> ,
pathaktve sahabhavacca yadi kia ragaraktayou |
isl> p&WKp&WGEav> skiStyae> . 6

siddhau pathakpathagbhavau sahabhavo yatastayal || 6

6.6
Say two separate things
Could be together|
Then would liking or wanting
Ever occur separately?
(T wUOOWUT T OwlT 1 azEWEOWUO
As both together.

How can you conceptualize two EDT 1 1 Ul OUwUT DOT UuoBe? Ay OT 1 UT T U
Nagarjuna here uses the wordsahabhavaO w? UT EUDOT wUT 1T wUEOT wil UUI OF
thinking about liking and wanting as truly separate ( prthak) things, you cannot

Ul DPOOWOT wUT I OWEUWOEEUUUDOT W?EUVUWODBET 62 ww

PEVOwWOOE] O wlUT 1 awEEOOOUVUWET wOUUOawUIl xEUEUI

E wE

o On

If there were two things that truly existed as two things, if they we re really
separate, we would have to be able to find each of them separable from the other.
Each would exist independently. In the case at hand, we would have to have a
desire and the one who desires existing independently of one another.

But if two truly different things could happen at once, then when one happened the
OUT T UwWPOUOEWT Exx] OwUOOB www3T 1 awbOUOEOz Uwl E x x
OEOI wUI OUl wUOwUEawUT I awEUI w?UIl xEUEUI 82 w
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Class One: An Analysis of Liking (Desire) and Wanting (The Desirous One)

isI> p&wKp&wGEavae yid va ragr'yae> ,
siddhau pathakpathagbhavo yadi va ragaraktayou |

sEav< ikmwj tu pirkLpyse tyae>. 7

sabhévaa kimarthaa tu parikalpayase tayou || 7

6.7
Say that liking and wanting
Occur as separate things|
How then can you think about
The two as joined together?

And if we insist that liking and wanting are truly separate and occur separately,

how could they ever really come together? How could two independently existing

things exist simultaneously? If li king and wanting occurred separately, then they

POUOEOZzZ UWOEEUUWUOTT UTT UB ww8 OUwWwPOUOEOQWPOWUUET
Ul xEUEUI QAawbEEUUUDOT wlT DOT UWOEEUUWUOT 1 UT1 UG

There would be no meaning in saying that desire and the one who desires truly exist
as two different, separable, independently existing things if they could happen at the
UEOTI wUPOT 6 wwéel wEEOz Uwl YT OwUT POOwWPUnww( | wbil wE
we at the sametime UT DOOwUT 1 OwOi wlT 1 OWEUwW? Ul x BRI 2 § wu
EQEwW?U0O0TTUTT U» wEUI WwEOOEI xUUEOOawOUUUEOOa wl RE
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Class One: An Analysis of Liking (Desire) and Wanting (The Desirous One)

| #s A eoTupEPuar8 oda]rs8 er

pathagna sidhyatétyevaa sahabhavaa vikaiknasi |

shEavaislyw; p&®v< EUy #CDis . 8

sahabhavaprasiddhayarthaa pathaktvaa bhiya icchasi || 8

6.8
(1 waOUwWET OP1 YI wOT EQwUT T azuUl w0OT 1 (
Because they do not occur separately,
8OUZEWEI OPI YI wOT EQwUT 1 awEUI wUI xEU
Because they both occur at once.

Arya Nagarjuna is here accusing his possible opponent of an argument based on

convenience rather than on logic. One might wish to say that desire and the one

who desires obviously occur simultaneously, and therefore those things are different

because to occur simultaneously implies two or more different things that happen

together. But to say that requires not thinking about what it means to say that

Ul DOT Uwbi PET wEUI wOUUOGaAwWEDI I 1 UI OUWEOGEwWUI xEUEE
OOEI 6~

If desire and the one who desires occur simdtaneously, they cannot be truly
different and separable things; and if they are truly different and separable things,
which occur separately and at different times, they cannot occur simultaneously.
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Class One: An Analysis of Liking (Desire) and Wanting (The Desirous One)

p&wGEavaaisiei shEavae n isXyit ,
pathagbhavaprasiddhecgca sahabh&vo na sidhyati |

ktmiSmn! p&wGEave shEav< stICDis . 9

katamasmin pathagbhave sahabhavaa satécchasi || 9

6.9
2DOEl wUOT 1 awEEOz UWwOEEUU
As separate things,
311 AawEEOzZ UWOEEUUWUOGT T UT 1T U

Only if they were separate things
Could you believe them joined together

Arya Nagarjuna here reiterates that simultaneity depends on two or more separable

UT POT Uwbi1 PET wEOOT wUOT T UT 1 Ub wucduld®@ab deliedd wUT 1 & wE
UT 1 OwNODPOT EwOUOT T UT T U8> www! U0wWhT wUOT T UTI wEUT wodc
can be no simultaneity. If there are no individual things, then there can be no

coming together of those individual things.

Liking and wanting do no t exist independently and separately from one another.
And because they do not exist independently, they cannot happen simultaneously.
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Class One: An Analysis of Liking (Desire) and Wanting (The Desirous One)

@v< r'en ragSy isilnR sash ,

evaa raktena ragasya siddhirna saha nasaha |

ragvTsvRxmaR[a< isilnR sh nash . 10

ragavatsarvadharmééaa siddhirna saha nasaha || 10

6.10
Thus, liking and wanting
Cannot occur together
Nor could they occur apart

And all existing things are
Just like liking and wanting|
Neither together nor apart

20wl T Ul zUwUT T wEEUT wOUUO ww+DODPOT WEOEWPEOUDOT C
really be happening either at the same time or at different times, neither

simultaneously nor sequentially. And there z UwO O wUT P U E wO rz0BudD 8 Eudu 20w |
be happening at all.

(f wOT 1T awbOEEVUUI EwUI gUI OUPEOOGaOwUI 1 awEOUOEODZ |
have to come before the other, which means that they could exist independently of
each other.

And if they oc curred simultaneously, liking and wanting would have to be either the
same thing or different things, and in either case could not occur simultaneously. If
desire and the one who desires were the same thing, they could not be separablé
and to say that t wo or more things happen simultaneously requires that there be
two or more separable things. And if desire and the one who desires were really
different, they could not come together and merge with one another at the same time
and place, which is what we mean when we say that things exist simultaneously.

Truly existing liking and wanting are impossible. They cannot truly exist,
independently, objectively, from their own side. They exist only conceptually, and
even then only when conceptualized in a relationship of mutual dependence, one

N A A e N

world, but only the mind of the observer.
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And Arya Nagarjuna concludes this chapter by saying that everything exists only
like this! T he proofs given in this chapter for the emptiness of desire and the one
Pl OwEI UPUI Uwl RUIT OEwUOwW?1 YI VUawl RDUUDOT wli DOT &
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Meditation for Class One

Think about something or someone you really like ¢+ your new computer, Ben and
Yl UUazUwbEl wkpaitichiarPlace ¥l WentoicéoD a vacation, or
someone you are really attracted to.

Get in touch with how you normally perceive this object and your feelings about it.
8OUwWUT POOwWUT EVWOENIT EUwI R B U Gihherehtly [ikeablé 1 Ul O2 wbC
thing.

And now feel the desire you have for the object -- the feeling of liking it. And next,
feel how you want more of it because you like it, because it is an inherently likeable
thing.

-1 ROOwWOI UzUwhOYI UUDPT EUIT wi ObDoesithe idHerertly ® OT UwUI C
pleasant thing cause the liking which then leads to the wanting? Are they all

unfolding sequentially? And if not, then they must be happening all at once:

pleasant thing, thinking it is pleasant and liking it, and wanting or desiring more of

it.

If these things were happening sequentially, it would go like this: You see the

inherently pleasant object which triggers a pleasant feeling in you, which leads you

to want more of the pleasantness. So at which exact points in time does the

POl 1 Ul OUO0awx Ol EUEOUWOENT EQwOUDPTTIT UwUT 1T wUOl 001
U1 OwOUudPTT1T UUWOTT wlOT OUTT OOwW? ( whEOSUWOOUT woi wl
exact moments when one thing ends and another begins? When the perception of

the inherently existing object stops and the desire for it starts? Can the process

really be unfolding sequentially?

Try it again: Could you see what you think is an inherently pleasant thing without

EQwUT 1T wUEOT wUDOI wUI b OO éilyarydidgudherenttydl EUEOU? y u
likeable about the thing we like without the feeling we have that that thing is

OPOI EEOIl yww/ 1 UT ExUwUT T wOENT EUOwWUT T wlOT DOODOT u
EIT UPUOUUWOPOEwWPT PET wUE aUOw? (nuePBuGGhis®&re) | wOi wb
the case, how could we separate these three from one another? Can it all really be

happening at the same time?

(T wOT 1T Ul wOT POT UWEEOz UwUI ECCa wWET wi Exx1 OPOT wl E
EEOz OwWET wi Ex x| Obltheward at alli B EegpendedtionWve Eade of

objects as if they were inherently pleasant; the feeling we have of liking them, and

the desirous mind we have of wanting more of them are individually all projections

and the interrelations we see between them are all projections.
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Finally, think about what causes projections like this? Why am | projecting things

UTE0w( wOPOl WEOEWPEOUY ww( Uz UWEOOWEOODPOT wi udOu
seen myself give others things they seem to like. And if I had some wisdom about

where things | like come from, would | want them in the same way?
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